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Al-Noor Society 


A Central Facility of the Advancement of Religious Knowledge 
By Mufti Muhammad Qamar ul Hassan 


as l jaa l Äl a 
All praise is for Allah, and peace and blessings upon His noble Messenger. 

Al-Noor Society of North America, a great organization of the United States, has 
been active for 27 years. Some of those who have worked to establish it have already 
passed away, but their goals have been met with the utmost success. The sole purpose of 
Al-Noor Society is to protect Islam and its correct beliefs, and to inform new generations 
of correct Islamic views. For this purpose, Al-Noor Society has spent all its effort in the 
advancement of religious education, and the result of this effort has been realized. 

The importance of envisioning the East in the West can be felt by anyone of 
intelligence who loves his religion and has a deep relation with Islamic tradition. A 
Muslim takes his religious tradition with him wherever he goes. It is for this reason that a 
Muslim abroad gives priority to building a mosque over even his own house, that those 
Muslims born on foreign soil may recognize Islamic values, and that the integrity of this 
religion may be established in their hearts. 

Thus, from the first day, all educational affairs were given the utmost attention along 
with the continuation of all other activities. To understand the various works of this 
facility, an exposition of its educational structure must be given. 

1. Maulvi/Alim/Fazil Program 

2. Muballigh Course 

3. Hifz/Tajwid Program 

4. Sunday Classes 

5. Daily Quranic Recitation Classes 
In addition to these five, a weekly lecture course is also offered, along with 
fatawa-writing and public addresses. 

The Alim program has been running for over a year, and the students have been 
receiving knowledge and making noteworthy progress. They have tirelessly engaged 
themselves in their educational efforts and they are grasping the depths of various 
subjects. With the help of Allah, the day will soon come when, having graduated from 
this institution, they will offer the services of Islam throughout the United States. 

Wherever the work of this religion is required, an understanding of the environment 
of the land, its society, language, and even the manner of speaking of its people has a 
great effect in preaching. Therefore, it is necessary to produce scholars in this nation, and 
to inculcate within them the values of the sciences of this religion in this environment. In 
this way, their manner of speaking and educating can have a strong effect. Those students 
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who are educated by modern education systems and are then educated traditionally will 
have a very effective manner of learning and educating others, because they will be aware 
of the nature of the people of this land. They will play a key role in attracting a new 
generation. With this scenario in mind, Al-Noor Society has established Al-Noor Institute 
of Islamic Sciences, and through the establishment of its educational system and 
curriculum, they have constantly striven to develop and promote Islamic education. 

Alhamdulillah, its effect is manifesting, and we hope that by the Grace of Allah 
this school will produce scholars who can provide true guidance of the true religion. 


This is its first educational convention, in which its performance over the past two 
years will be demonstrated. With this demonstration, we can have a glimpse into the 
future of this institution. May Allah give more success and progress to Al-Noor Society of 
Greater Houston, and may He provide ease in reaching its goal. May Allah reward all 
those who have spent their effort in this great cause. Ameen by the honor of the Noble 
Messenger. 


Faqir Muhammad Qamar-ul-Hasan Qadiri (may he be forgiven) 
Khateeb and Imam, Al-Noor Masjid, Houston 


Chairman, Rooyat-e-Hilal Committee, North America 


Translated by Omair Shariff, Al-Noor Institute of Islamic Sciences 
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INTRODUCTION 


By Mufti Faizan ul Mustafa Qadri 


November 2012 was the month when an institute for the education of Islamic 
scholars was declared at a huge gathering during Juma Prayer at the central building of 
Al-Noor Masjid. As this was the sole purpose of my trip to the US, I devoted my time 
exclusively to its establishment and management. The completion of the syllabus and 
curriculum of the Alim program and its introduction to the community took several 
weeks. 


The reason behind the establishment of this program was the call of the day: that this 
country and our community need Islamic scholars, who, having grown up in this 
advanced educational system, being fully aware of main stream values of this country, 
and having exemplary knowledge of the Arabic language, Quranic exegesis, prophetic 
narrations, jurisprudence and its principles, and creedal beliefs and theology, can argue 
the case for traditional Islam as a reasonable, even preferable, way of life. 


Allama Qamruzzaman Azmi, one of the founder members of Al-Noor Society, had 
suggested many times to establish such an institution through which to launch an Alim 
program, and after many years the committee at Al-Noor decided that the establishment 
of this institution could not and would not be delayed any longer. This decision resulted 
in the commencement of classes for the first year on January 14", 2013. The program 
started out with part-time classes from 6:30 to 9:30 in the morning, but it later developed 
into a fulltime program with classes from 8:00 AM to 2:00 PM. 

Despite the underwhelming level of enrollment, we found those students who had 
joined hungry for such classes, and consequently they were given my undivided attention. 
Their desire to learn along with the time put exclusively into their instruction allowed 
them, by the Grace of Allah, to complete the first year of instruction in under a year. Now, 
Alhamdulillah, those same students have completed their second year of instruction, and 
a new group has completed its first year. 


When we began this Alim program, we felt the reason why no one had started 
such a program in this land, and the reason behind the low turnout of students, was a lack 
of consideration for this need by the entire community, as well as a lack of teachers 
present here who can teach the books required in the English language. A recurring 
question posed by several individuals was concerning what the economic outcome would 
be for the institute’s graduates. We feel that such a question is reflective of the inclination 
towards materialism in this society. Though it is natural to worry about one’s livelihood, 
the excessiveness of such materialistic values is incompatible with our tradition, for 
indeed, the Prophet lived simply and warned us of the excesses of this world. We are 
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unable to find an acceptable answer to this question in terms of such a worldview, but we 
cannot deny the need for scholars who are raised and educated in the US, and so we must 
move forward relying only on the Favor of Allah Subhanahu wa Ta‘ala. 


Though I found it strange to have only four or five students in a class, since I am 
used to having forty to fifty where I teach in India, I found their academic background 
and desire to learn provoking me to expend all my concentration and effort upon them, 
trying my best to educate them with subjects and books both within and outside of the 
basic curriculum. 


Many great scholars, such as Allama Qamaruzzaman Azmi, Mufti 
Muniburrahman, Allama Badrul Qadri, Mufti Abu Bakr Shadhili, Shaykh Naeem 
Abdulwali and others have already visited our classes. Most of them have even tested the 
progress of the students, and their satisfactory impressions have provided a great deal of 
encouragement. 


Despite whatever progress we may have made, there is still much work to be done 
for the establishment of such institutes in the United States. We need our community to 
better understand the significance of Al-Noor Institute and its role, and to do whatever 
possible to ensure its future. 


This magazine is actually a collection of written assignments given to the students 
throughout the year. Some of them can be informative for lay-readers, and some of them 
may be difficult to understand, as they are from the more subtle teachings of the program, 
and may prove useful for those seeking more advanced knowledge. The purpose of this 
magazine is to encourage the students to continue to strive in their written works, to 
receive feedback from the community and to prepare for extraordinary academic 
endeavors in the future. 


I request readers to inform us of anything in which improvement is needed, as the 
articles are definitely not free of mistakes, and to give us suggestions for the future, as 
this is the first volume of what we hope will be several in this publication. Do not forget 
us in your duas. 

Thank you 

Faizanul Mustafa Qadri 
May 22"7, 2019 
Ramadan 17", 1440 AH 
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Al-Noor Institute of Islamic Sciences 
At a Glance 


Our program is aimed to progressively familiarize the student with the principles 
(usul) and resultant issues (furu) of the sciences of our religion in a deep manner over a 
three-year period. Discussed below are the minimum requirements and books covered in 
each year. 


Year One: Intermediate (Wastaniyyah) 

The purpose of this year of instruction is to introduce the student to the Arabic language 
as well as to foundational texts of jurisprudence and its principles. By the end of the year, 
the student should be familiar with the grammatical and morphological elements of the 
Arabic language, and should be able to read elementary texts and provide syntactical 
breakdown of their sentences with little trouble. Books studied include (but are not 
limited to): 


Minhaj-ul-Arabiyya — a basic booklet of foundational Arabic 

Al-Qira’at Ul-Rashida — selected portions of basic Arabic literature 

Sharhu Miata Amil — First classical text of Arabic Grammar 

Nur-ul-Idah — Introductory text of the fiqh of worship (Ibadat) 

Hidayat-un-Nahw — Intermediate classical text of Arabic Grammar 

Ilm-us-Seeghah — Intermediate classical text of Arabic morphology 

Muallim-ul-Insha*I — basic writing exercises in Arabic 

Mukhtasar-ul-Quduri — basic classical book on figh 

Qasas-un-Nabiyeen — selections of intermediate Arabic literature 

Al-Arabaeen An-Nawawiyyah — Imam Nawawi’s short collection of hadith 

studied from a linguistic perspective 

Aqidah Tahawiyyah — basic work of Sunni Creed 

e Muwatta Imam Muhammad — Imam Muhammad ibn al-Hassan Shaybani’s 
version of Imam Malik’s Hadith collection with indications of Hanafi inclinations 
and explanations according to each hadith 

e Al-Anwaar Ul-Muhammadiyya — Meccan life portion of seerah book 

e Usul Ash-Shashi — intermediate text covering the principles of Hanafi 

Jurisprudence 


Year Two: Proficient (Alamiyyah) 

The purpose of this year is to develop proficiency within the student in the Arabic 
language as well as intermediate and advanced texts of various sciences. By the end of 
the year, the student should be able to read Arabic at an advanced level and write Arabic 
fluently. The student should be familiar with advanced elements of jurisprudence, basic 
logic, Quranic exegesis and Arabic rhetoric. Books studied include: 
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Surat-ul-Bagarah — the entire second chapter of the Quran covered using various 
classical works of exegesis 

Tafsir Jalalayn — basic work of Quranic exegesis 

Sharh-ul-Waqayah — intermediate work of Hanafi jurisprudence 

Al-Hidaya — the first two parts of an advanced work of Hanafi jurisprudence 
Al-Mabsut — selections from an early work of Hanafi jurisprudence bridging the 
gap between principles and their application 

Nur-ul-Anwaar — intermediate/advanced book of principles of jurisprudence 
Talkhees-ul-Miftah — intermediate work of Arabic rhetoric 

Zubdat-ul-Itqan fi Uloom-il-Quran — basic book of principles of Quranic exegesis 
Al-Nazharat — Selections from advanced work of Arabic literature 
Mukhtasar-ul-Ma*ani — Advanced work of Arabic rhetoric 

Sharh-ul-Aqaid — advanced work of Sunni theology 

Mirgah — basic/intermediate work of Aristotelian Logic 

Hidayat-ul-Hikmah — basic work of Greek philosophy 

Siraji — classical work on fiqh of inheritance 

Al-Anwaar Ul-Muhammadiyyah — Medinan portion of sirah 

Nuzhat-un-Nazhar — Introductory work on Hadith sciences 


Year Three: Advanced (Fadeelah) 

The purpose of this year of instruction is to familiarize the student with classical works of 
Hadith and Hadith sciences and thereby acquaint the student with rare aspects of classical 
Arabic. By the end of this year, the student should be fluent in the Arabic language and 
should have proficiency in Hadith, Hadith sciences, debate, advanced jurisprudence and 
its principles. Books studied include: 


Tafsir Madarik-ut-Tanzil (Tafsir an-Nasafi) — Intermediate work of Quranic 
exegesis 

Anwaar-ut-Tanzil (Tafsir al-Baydawi) — Advanced work of Quranic exegesis 

Jami -ut-Tirmidhi — Imam Tirmidhi’s famous hadith collection 

Sahih Bukhari - the most famous collection of authentic prophetic narrations 
Sharhu Ma‘ani-il-Athar — Imam Tahawi’s classical hadith work discussing context 
of hadith as a source of Hanafi juristic opinions 

Asma’-ur-Rijal wa Jarh wa Ta`deel — Hadith sciences dealing with narrators of 
Hadith and Hadith criticisms 

Al-Hidaya — the last two parts of an advanced fiqh work 

Al-Rasheediyyah — intermediate work of debate 

Al-Had Ul-Kaf — Advanced work of Hadith sciences 

Hussamy — Advanced work of principles of jurisprudence. 


An optional corollary course (Tahqeeq) is also available 
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Question: 


My job is such that I work for two 
weeks and I am off for two weeks. My 
workplace is on an island that is two 
hours away by flight. We leave our 
homes on Wednesday at four o’clock 
in the morning and then return two 
weeks later on Wednesday at two 
o’clock in the afternoon. 


We reach the island at eight o’clock in 
the morning and then leave two weeks 
later at 11 o ‘clock in the morning. 
People do not reside on the island, nor 
do they commonly visit it, but the 
company provides living 
accommodations for its employees, 
like food, drink, living quarters, etc. 
My questions are: 


1. Is this work area (the island that is 
1500 km away from my home) a 
place where qasr salah is prayed? 


2. If overtime is required to be spent 
on the island, for example one or 
two weeks, and this overtime was 
confirmed in advance, then in this 
situation, how should the prayer be 
performed? 


3. If overtime is to be spent on the 
island, for example one or two 
weeks, and this overtime was not 
confirmed in advance, then in this 
situation, how should the prayer is 
performed? 


als 


A Question Related to Qasr Salah 


Mufti Faizan ul Mustafa/Maulana Omair Shariff, Al-Noor Institute of Islamic Sciences 


Answer: 


1. 


In the situation in question, which 
is that you reach the island on one 
Wednesday and remain working 
there until the third Wednesday 
after which you return home on 
that third Wednesday, during the 
entire duration of your stay there, 
you will be considered a traveler, 
and you will have to pray qasr 
salah. This is because from the first 
Wednesday to the third 
Wednesday, the total is fourteen 
nights, and in this situation, the 
nights are considered because if 
the day of arrival and the day of 
departure were excluded, then the 
total would be thirteen days and 
fourteen nights. If one of the two 


are to be considered, then 
consideration of the other drops; 
this is what is rationally 


understood (ma`qūl) and legally 
preferred (marjth), so it will be 
considered fourteen days and 
fourteen nights. 


If the days of arrival and departure 
were to be included, then the total 
would be fourteen nights and 
fifteen days, but it would actually 
amount to fourteen days and three 
hours, which is definitely less than 
15 days. According to the clear 
statements of the noble jurists, a 
stay of less than fifteen days 
renders the person a traveler. The 
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following statements are clear 
proofs that the duration of the stay 
is considered according to the 
number of nights. 


It is written in “ad-Durr ul-Mukhtar”’: 


or og 


SH PES 


fe ai ili. Holy go yas 
o AI ove 


ee ish aie Bt 3 BUI sp O at 


or y70¢ 


£ 


fe hel Be. pee) Sc J 
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TE. g au Ja a p pha 


aul ae 


sere 2 


Se ee 


22027 47 È 


(Plai a Ob ALa GL sleek! a) 


The meaning of the above quote is that 
the traveler will continue to shorten 
prayers until he returns to his 
homeland or until he intends to remain 
for half a month in one spot in which 
taking up residence is possible. 
Therefore, if he intends to stay for less 
than half a month, then he will shorten 
prayers. Similarly, if he intended to 
stay for fifteen or more days, but in 
two separate places, like Mecca and 
Mina for example, then this intention 
is not for one specific spot. Therefore, 
he will remain a traveler. 


Yes, if he returns from Mina to Mecca 
and then makes an intention to stay for 
fifteen days, then he will be 
considered a resident. Similarly, if he 
intends to stay fifteen days or more in 
two places, but he intends to spend his 
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nights in only one spot, then it will 
still be considered a residence in one 
spot, and he will be considered a 
resident. 


It is written in “Radd-ul-Muhtar”: 


47007 4707 47 SSX 


Uy [es OB (earl ae cy JUS JS) 


Laake mas Ú GG a pli y sll ass yal 


ECE a sch SSO SY 
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44 


Caled o Gb AA OLE (sleek! a) 


This means that if he first reaches the 
place where he will spend the day, 
then he will not be considered 
resident, but if he first reaches the 
place where he will spend the night, 
then he will be considered a resident, 
and he will not be considered a 
traveler when he goes to the other spot 
because the spot of residence for a 
man is where he spends his nights. 


It is written in “Fatawa Ridawiyya”: 
US wei Son L 
naL ALE 9 again cu 
ee SUMS E aS yoo 
it tang E ibis 
UEnE evIBIBEL Ibu iiLy 
FEES Lb o4 
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...as long as he does not intend to go 
spend the night at another location 
during those fifteen days at the time he 
makes his intention [to stay at the first 
location]; otherwise, that intention 
would not count for the entire fifteen 
days... If he intended to stay all fifteen 
nights at one location, then even if he 
had the thought of spending his days 
elsewhere and returning, then his 
residence is valid and he will have to 
pray the full prayers. 


(Fatawa Ridawiyya, Kitab-us-Salat, 
Bab Salat-il-Musafir, 30 Vol Edition, 
Vol 8, pg. 49) 


Therefore, within the timeframe of a 
two-week stay, if one were to leave on 
one Wednesday and come back on 
another Wednesday according to the 
details given in the question, then in 
that entire timeframe, he will be 
considered a traveler, and he will pray 
the shortened prayers. 


2. In this situation, he will be 
considered a resident of that island and 
will have to pray the full prayers. 


3. If the extra days were not known 
ahead of time, then he will remain a 
traveler and pray the shortened 
prayers. However, when the overtime 
is actually confirmed, if it is known 
that the total time to be spent will 
amount to fifteen days or more, for 
example in the mentioned question, if 
one were to have spent a week on the 
island and then find out that two more 
weeks need to be spent, then the total 
becomes three weeks, then the 
moment he finds this out, he will 
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become a resident and will have to 
pray the full prayers. 


It is written in “ad-Durr ul-Mukhtar”’: 


i) ath Se oF (lags ply Sa oso 3h 
3207207 2 
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[He will shorten prayers if] he enters 
a city that he did not intend to stay at 
for the [minimum] amount of 
residence (fifteen days); rather, he 
intended to continue traveling the next 
day or the day after, even if he 
remained that way for years. 
(Radd-ul-Muhtar, Kitab-us-Salat, Bab 
Salat-il-Musafir, Vol 2, pg. 530) 


Allah Almighty knows best. 
Faizanul Mustafa Qadri, 
May Allah forgive him- 


Rabi I 1“, 1440 


Translated by Omair Shariff 
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Why to eat Hand-Cut chicken? 


Muhammad Bilal Sadiq Qadri Attari, Al-Noor Institute of Islamic Sciences 


asa Crea ll al aa 


Introduction 


Allah :8& says in the Holy Quran (5/3): 
“Brn! Kile eve >’, “The deceased (animals) 
are prohibited for you all.” Explaining the 
meaning of “iw” in this Ayah, Imam 
Tabari writes “455 ny ke, ka L” meaning 
“its soul, parted it without Tadhkiya 
(prescribed method of slaughter).” Along 
with this, the legendary Hanafi jurist 
Allama Shami says: 


“Ih SLES oola eyes” 
“An animal, which is permissible to eat 
and is not slaughtered the proper way is 
Haram.” 
(Radd Al Muhtar 9/423). 
Imam Nawawi mentions in his 
commentary of Sahih Muslim (13/116): 


ee oY ou o col age ayl EEI G elal daa I3) 


” 


dg oe) 

‘Tf doubt occurs in the process that makes 

animal Halal, then it won t be permissible 
because it is originally Haram. ’ 


The above-mentioned references tell us 
that the Base (del) of every single animal 
is Haram. For instance, every 
Non-Mahrum lady is Haram for a Muslim 
male. They both cannot have any type of 
frank interaction with each other. 
However, Allah provided a way for 
Muslim men to make a lady Halal for 
them, which is Nikkah. Once you marry a 
lady, she becomes Halal for you. 
Similarly, all animals are haram upon us, 
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but to make it Halal, we are given a 
procedure by Sharia. It is to slaughter it in 
a proper Islamic Way, by reading Takbeer 
(except for pork). Bottom line is that, 
Every Animal is Haram until it goes 
through the ‘Halal-Making Process’ also 
known as Zabiha‘. 


Different types of Animals 


Once we understand this, now let’s talk 
about two types of animals: controllable 
and uncontrollable. Uncontrollable 
animals, as the name suggests is such an 
animal which cannot be controlled by 
humans, such as deer or birds. Deer runs 
fast and is very hard to get it under your 
control. Similarly, birds fly high, and it’s 
impossible for humans to fly up in the air 
and slaughter them. That is why they are 
classified as uncontrollable animals. As 
for controllable animals, every animal that 
is easily controllable is included, such as 
chicken, goat, cows, etc. 

For uncontrollable animals, since it is hard 
for the humans to slaughter them, we are 
given an ease of Zibh Idtirari (¢)| be! ©) to 
slaughter them. We are allowed to use a 
tool, such as a weapon to slaughter them. 
The only conditions are that the operator 
has to be a Muslims, or from the 
Ahl-ul-Kitab (SL! JI), and has to chant 
Allah’s name at the time of operating the 
tool. The only reason, you are allowed this 
is because the animal you intend to 
slaughter is not under your control. It is 
mentioned in Mukhtasar ul Qudoori p. 
614: 


JSG aS clade ghs ke Kall de afd slo! 
Bh ob Go aay, 
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‘if the hunter gets catches the prey alive, 
then it is mandatory on him to slaughter it, 
if he omits slaughtering it and it dies (on 
its own), it will be eaten.’ 


Therefore, if it comes under your control 
after being injured, and it has enough life 
left in it for you to slaughter it, then you 
will have to slaughter it in the proper way. 
If it dies on its own it will be considered 
haram, because it is not uncontrollable 
anymore, it came under your control. 
Therefore, it needs to be slaughtered by 
the human power. 

It is further mentioned in Al Hidaya 
(4/433): “Gye gh, bud! dayds’, Le. The 
Zabiha of the Muslim and Kitabi is Halal. 
Furthermore, it says (4/436): 


pally sill day 186 UG RAB BU Se pls" 
"hago gluse Gls AES oj. ours 
‘The vessels that will be cut in the 
slaughter are four, Trachea, Esophagus, 
and two Jugular Veins... if he cuts 
majority of them then it is like that 
according to Imam Abu Hanifa’. 


Therefore, for controllable animals, a 
person who is a Muslim or from the 
Ahl-ul-Kitab (C&d!Js!) chants the name of 


Allah and uses a sharp knife to sever at 
least 3 out of the 4 arteries of the animal 
(which is the majority of the vessels). 


Some rulings 


It is stated in Hidaya (4/434): 

SoCo dell pe GW re b des [ss 1863 GA oS" 
ANI SE gy gly Sle ate b RET pall 

Ds jrg Y gml ele [ob nb ES sme p Be Sree 13) Ge 


"de st lel se smo Ie, 
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‘Then the Tasmiya (saying Allah 5 name) 
in controllable slaughter is conditioned 
near the animal being slaughtered. 
However, in preying it is a condition at the 
time of sending (your trained animal to 
hunt) and shooting, and that (Tasmiya) 
will be on the tool. Therefore, if someone 
makes a goat lie down and does Tasmiya, 
and he slaughters another goat with that 
same Tasmiya, it will not be permissible 
(to eat), but if he shoots towards a game 
and does Tasmiya, and he kills some other 
game, then it is permissible.’ 


That is the difference between 
uncontrollable and controllable animals is 
that in the uncontrollable, you read 
Takbeer on the tool. We saw that when 
someone recites Jasmiya and shoots at his 
prey, but misses and some other prey is 
slaughtered, it will still be considered 
halal. For, the Tasmiya is recited on the 
tool, which ever Halal-to-eat animal this 
tool slaughters, will be halal. However, for 
controllable animals, you read Tasmiya on 
the animal, not on the tool. Therefore, in 
this case if you kill any other animal by 
mistake with your knife, it won’t be halal. 
However, one similarity between both of 
these methods is that the Takbeer has to be 
unanimous. If two people shoot arrows 
which hit the animals, both of those 
arrows should have Takbeer recited on 
them, otherwise if only one has Takbeer 
and other doesn’t, then it won’t be Halal. 
Same thing with the controllable animals, 
if two or more people are holding the 
knife, all of them have to say takbeer. 
Even if one of them doesn’t read the 
Takbeer, then the animal won’t be halal as 
it is mentioned in Fatawa Ridawiya 
(20/219): 


fri tonn PWR En he Clik 
WL PVF UI FS PUA PEE 999 
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dF OS Ue Fle wala guides Un uy? 
LÉ yng ieni bhok 


‘These meaning of helper of slaughterer is 
that when the slaughterer 5 hand is weak, 
if he sees hardship in slaughtering then 
the other person can put his hand on the 
knife with him and both of them could use 
the knife (to slaughter). In this situation, 
the Takbeer will be compulsory on both of 
them. If any one of them omits the Takbeer 
deliberately, then the animal will be 
considered deceased, though the other 
person did recite Takbeer.’ 


These rulings cannot be interchanged with 
each other. One cannot use the rulings for 
uncontrollable animals on controlled 
animals, and vice versa. This means one 
cannot use hunting tools to slaughter a 
small controllable animal like chicken. 
Our scholars have mentioned that lets say 
a person installs a knife on a wall or a tree 
with the purpose of Zibh. Then he chases 
an Ikhtiyari (¢ (ss!) Animal towards the 
knife, whereby it runs into the knife in 
such a manner that its necessary vessels 
get severed and it dies. Even then, this 
animal will not be Halal. As we 
mentioned, this is because it is necessary 
for the person to use his own energy to 
slaughter the animal. In this case, since the 
animal died on its own, therefore, it will 
not be considered Halal. 

(“The Law of Shariah Regarding 
Mechanical Slaughter”, Al Muhaddith Al 
Kabeer) 


Coming to the main point 


Now the main question: What is the 
problem with Machine slaughtered chicken? 
As mentioned, chicken is such a small and 
easily controllable animal that one cannot 
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find any condition of it falling under the 
category of Uncontrollable Slaughter, i.e. 
Zibh Idtirari (¢,),be!@s). 

Firstly, the individual slaughtering the 
chicken has to say Takbeer on his own. For 
example, if Person A slaughters chicken 
without saying Takbeer, and Person B is 
next to him just watching this and he says 
the Takbeer, then it won’t be halal. For, 
Person A, the slaughterer has to say the 
Takbeer. Therefore, if a machine cuts the 
chicken, it cannot say the Takbeer on its 
own, and playing Takbeer on electronic 
devices near the slaughter doesn’t count. 
Another problem is human power is not 
used in machine when it slaughters. Just like 
how one cannot use a weapon to hunt down 
their chicken, one cannot use a machine to 
cut it. Man power is needed to slaughter a 
controllable animal. Therefore, since a 
chicken is under one’s control, they have to 
slaughter it by their power. No other tool 
can be used to slaughter it. 

Furthermore, it is stated in the books of Figh 
that: “hyi deg Wlly Spent! tis o6 Is! ,” ‘It is 
necessary that the slaughter person to be 
sane and aware of the laws of Zibh’. It is for 
this reason that the Zabiha of the following 
people are considered Haraam: an insane 
person or a young child with no knowledge 
of the laws of Zibh (Hidayah vol 4, 433). 

It is apparent from the case of the machine, 
that it is neither sane, nor does it know the 
laws of Zibh. After looking deeply into all 
of these cases and scenarios, our respected 
God-fearing jurists have decreed that there 
is no way the mechanically slaughtered 
chicken can be Halal. Thus, it is suggested 
to all the Muslims, to be on the safe side and 
avoid the food which has been deemed as 
Haram by the people who are experts in 
Islamic Law. 


May Allah j% save us all from Haram food. 
BEE m Si gaol wlll bowl 
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Conditions for Iqtidaa (Following an Imam in Salah) 


Sayyid Asad Qadri, Alnoor Institute of Islamic Sciences 


Intention of the follower to follow the 
imam at the opening of Allah hu 
Akbar. 

Intention of the male Imam for doing 
imamat of the women for the iqtida of 
the women to be valid. 

The heel of the imam must be in front 
of the heel of the muqtadi. 

The imam must not be in a lower state 
of salah than the muqtadi. 

The Fardh prayer of the imam must not 
be different from the Fardh prayer of 
muqtadi. 

The traveler who is shortening his 
prayer can't pray behind a resident 
Imam after the time of the Salah has 
ended. 

And neither can a latecomer be the 
Imam in a jama`at. 

A row of women must not separate the 
Imam and the male muqtadi. 

A river in which a boat can pass 
through or a road in which a car can 
pass through, should not be the 
separation between the muqtadi and the 
Imam. 

There must not be a wall separating the 
muqtadi and the Imam where the 
knowledge of the movement of the 
Imam is doubtful. 

The Imam must not be a rider while the 
muqtadi is a walker. Nor can the Imam 
and the muqtadi be riding on different 
animals. 

The Imam must not be in a ship other 
than the muqtadi, unless the ships are 
connected. 

The muqtadi must not have the 
knowledge that his Imam is in a state 
that his Salah is ruined, according to 
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the madhab that the muqtadi follows. 
(For an example, if the Imams is a 
follower of the Shafai`I madhab and 
the muqtadi is a follower of the Hanafi 
madhab, and the Imam begins to bleed, 
then the Salah of the muqtadi will not 
be valid since the the Hanafi madhab 
says the flowing blood breaks wudhu.) 
If there is no doubt through hearing or 
seeing the Imam then the iqtida is valid 
according to the most correct opinion. ! 


14. 


Conditions for it to be valid: 





! By this condition mentioned in Nur UI Idah, a 
question can be raised about reading behind a Imam 
who is using a microphone. Remember, when a 
Muqtadi agrees to read behind a Imam he is now 
responsible to follow the Imam. He is not allowed to 
follow anyone but the Imam when he is in the state of 
the Imam’s Iqtida. It is agreed that getting a Luqma 
from anyone outside of Salah is a Amal e Kasir, an 
act which breaks Salah. So the question is, is the 
voice coming out the speaker the voice of the Imam? 
Research shows that in fact, the voice coming out 
through the speaker is no longer the actual voice of 
the Imam. Scientists on the research website 
MediaCollege.com explains the science of 
microphone as, “Microphones are a type 

of transducer - a device which converts energy from 
one form to another. Microphones convert acoustical 
energy (sound waves) into electrical energy (the 
audio signal).” The word “convert” proves that the 
voice of the Imam is converted, meaning it is no 
longer his voice coming out of the speaker. Rather, 
they are electrical waves which were converted from 
his voice. Which proves that the sound coming out of 
the speaker, is neither the voice of the Imam nor 
someone in the same Salah. So following this sound 
will count as a Amal e Kasir, breaking the Muqtadi’s 
Salah. Therefore, this act should be refrained from, 
and if he is in a position where this act is taking place 
he should be as close to the Imam as possible, in 
order to hear his genuine voice. This is the view of 
many credible and leading scholars, such as Mufti e 
Azam Hind, Muhaddith e Azam Pakistan, Mufti 
Ahmed Yar Khan, etc. 
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Fadilat ul Quran 


Sayyid Abdul Samad Qadri Ridhawi, Alnoor Institute of Islamic Sciences 


The Noble Quran is the word of Allah bs, 
delivered by Syeduna Jibreel PL aje to 
Allah’s (ls beloved messenger, Syeduna 
Muhammad pa 9 Ade asl (he. Then through the 
sanctified lips of - gy Ade al he atl dpe), it 


was given to his blessed nation as a guideline 
for success in this life and the next. Such a 
book which contains the knowledge of 
everything. Such a book which would astonish 
the human mind until the end of times. 

This is supported by the claim of Imam 


Jalal-uddin As-Suyuti dls ail ax -), he says: 
saree ail OK Ol dal Gy OEY 


Translation: There is no dispute amongst the 
intellectual that the book of Allah (ls is a 


miracle. 


The Glorious Quran is a book like no other. 
This is because it is the word of the one who 
has no comparison. Not even a single word 
can be taken out or replaced to match the 
beauty of the wording used in The Holy 
Quran. The word so distinguished that The 
Holy Quran itself makes an open challenge to 
bring something like it. Such that The Quran 
Shareef says in Surah Al-Baqarah, verse 23: 


o o 2 2 Bie 2 of 4e nie G or | oo o 7 

alte oe bygt IU be oe UF Ko Bae Ol 

COO TP SE DAI INR F aae he lroa Oop OF 
aale BS Of ail Oyo go Fels eals 


Translation: And if you are in doubt regarding 
what we descend upon our servant, then bring 
a surah like it and call your helpers, other than 
Allah, if you are truthful 


Seemingly, this challenge made by The Holy 
Quran seems very easy to accomplish. The 
challenge is not even asking for an entire text 
to hold in opposition. It only asks for a surah. 
Just a chapter. Furthermore, the challenge 
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does not ask that anything better be brought in 
opposition, it asks for something like it. It did 
not even matter whether someone could excel 
past the linguistic miracles of The Holy 
Quran, all it asked was for something of its 
match. But, the status and rank of Allah’s 


(sls word can be seen by the fact that even 
though this challenge was made over 1400 


years ago, not a single human being has stood 
against this challenge. Imam  Jalal-uddin 


Suyuti dls asl aay says in olal ese g Ole: 


BAT Ne dpi alee 8) gud OGYI y ayle ye y= Lo 
SEI y rel UBL pyle Gol cell 5 paid LEH! 
OL al 


Translation: So when they were unable to 
oppose it and bring a surah like it despite there 
being many khutabaa and bulaghaa amongst 
them. It made clear upon them their 
incapability and the miraculousness of The 
Quran. 


Allah ‘ts sent His beloved messenger in such 


a time where the people could begin reciting 
poetry and continue for hours. The minds of 
people were such that they would laugh at 
others for writing things down. Everyone 
would memorize all they needed to know. 
Despite there being such brilliant minds, not a 
single mind could use any language in the 
manner The Holy Quran was revealed and this 
is proven by history. Imam Razi dls al ae S 


writes: 

MOB yet 298 Py ASIN iyya yall pasl a 
OLA S OF Us SLA y SDN S pralé 
Joly Lae OLA ree OS Y Ol od ch) SN ie 


Aj) 9 pee AOS b 
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Translation: and the shortest surah is 
Suratul-Kauthar and it is three verses. It is as 
if Allah challenged them (disbelievers) with 
every three verses of The Quran. When the 
entire Quran is 6,000 verses, it does not only 
prove one miracle of The Quran. Rather, it is 
2,000 miracles and more. 


Imam Razi dbs al an y explains here that this 


challenge given by The Quran was to bring a 
surah. The shortest surah in The Holy Quran 
being only three verses long, the challenge 
proves to be only to bring three verses like 
any of the over 6,000 verses of The Holy 
Quran. This shows that the challenge was 
basically given about 2,000 times and because 
the disbelievers failed to face the challenge 
every single time, this proves over 2,000 
victories and miracles for The Miraculous 
Quran and over 2,000 losses for the 
disbelievers. Not a single historian brings 
about a text which was worthy enough to be 


brought into competition with Allah’s dw 


word. The Holy Quran is matchless from 
every single aspect. 


One of the many undeniable miracles of The 
Holy Quran which truly leaves the senses 
shocked and incapable of understanding is the 
time in which the romans were defeated by 
the persians in war. The believing muslims 
were hoping for the victory of the romans due 
to them being christian and amongst the ahlul 
kitaab whilst the polytheists of Makkah were 
hoping for the victory of the persians because 
the persians were also shared their beliefs of 
polytheism. Once the persians overcame the 
romans, the polytheists of Makkah began to 
rejoice saying that their brothers beat the 
brothers of Muslims and that if a war were to 
break out in Makkah, then the polytheists of 
Makkah would defeat the believers of Makkah 


as well. Regarding this incident, Allah dw 


revealed of Surah 


Ar-Rum: 


the following verses 
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Z 


cost Rn pay T G 0) 
ns Be AMS a ea 
4) Spall ce bens 


pl coe 
(3) Osan 

Translation: Rome has been defeated. In a 
nearby land and they, after their defeating, 
will soon overcome. In a few years. For Allah 


is the affair before and after. And that day the 
believers will be happy. 


Upon the revelation of these verses, the 
believers were very happy and regained 
confidence. The Holy Quran was promising 
the fact that Rome would defeat the persians 


“oye om” 
defeat the persians in 3-9 years. The believers 
rejoiced in such a manner at this glad-tiding, 


that Syeduna Abu Bakr Siddique as il s>) 


in meaning the romans would 


made a deal with disbeliever by the name of 
Ubay bin Khalaf. The deal was eventually, 


after Syeduna Abu Bakr Siddique lw K ES 


as was commanded to raise the stakes and the 


number of years which were mentioned in 
their initial agreement, on the terms that if 
Rome was to conquer Persia within nine 
years, Ubay bin Khalaf would give Syeduna 


Abu Bakr Siddique ae gws ail (go) one 
hundred camels. Likewise, the agreement 


included that if the situation did not go 
according to this, then Syeduna Abu Bakr 


Siddique ae le aul is2) would give one 
hundred camels to Ubay bin Khalaf. 
Eventually, the miracle of The Holy Quran 
and the knowledge of Allah’s messenger „þe 


ra a ade ùl had become manifest. Rome had 


defeated Persia and the polytheists were left 
dumbfounded. Ubay bin Khalaf was forced by 
the miracle of The Holy Quran to surrender 
the hundred camels to Syeduna Abu Bakr 


Siddique ac Mw l (g2)- (details from Tafsir 
Nur-ul-Irfan by Hakeem-ul-Ummat, Mufti 
Ahmad Yaar Khan Naeemi gles l amy) 
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Whilst The Holy Quran contains many 
miracles, The Quran Shareef is itself a miracle 
and the mind can not accept it as being the 
word of any human. This is why the 
humankind should take as much benefit from 


the word of Allah Abs as they can. This should 
be done by reciting, learning, studying, 
listening or even looking at the word of Allah 
dw. This act is undoubtedly one of much 
virtue and reward. In Bahar e Shariat, 
Sadr-us-Shariah, Mufti Amjad Ali Azmi a>) 


Gls al states: “To recite the Glorious Quran 


whilst looking is more virtuous than reciting it 
from memory (i.e. without looking), as in this 
case one is reading and looking, and in doing 
so, one is touching with the hand; all this is 
Ibaadat.”It is extracted from the Hadith of 


Abu Saeed from the messenger of Allah (he 
- 3 ale aul: 


Dp aby cabled Gael le Jail ahel giae 
alle flu Je all pais KIEL: de 
Translation: The Lord says: Whoever is made 
busy by The Quran and My remembrance 
from asking me, I give him more than I give 
to the askers. The word of Allah ranks above 


all words like the rank of Allah above all of 
His creations. 


Imam Muslim extracts from the Hadith of o | 


ill: 
ale’ ii kil ey GL ob OTA Wil 


Translation: Recite the Quran! For indeed, it 
will come as an intercessor on the day of 
qiyamat for its companions. 


It is extracted from the Hadith of No’maan 
Bin Basheer: 


© Lal ili gel dole pal 
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Translation: The best of my nation’s acts of 
worship is the recital of The Quran. 


It is extracted from the Hadith of ¿y 6, 


Ye OL al ai tols aale OF Ol LH Voy ay 
ost 

Translation: Every host loves that his banquet 

is attended to. The banquet of Allah is The 

Quran so do not forgo it. 


The rulings and virtues mentioned in these 
narrations bring us to the undeniable 
realization that keeping a connection with The 
Glorious Quran is truly beneficial and an 
essential part of a Muslim’s everyday life. 
Muslims around the world should make the 
recital of The Quran Kareem such a part of 
their routine that they do not ever forgo this 
part of their day due to other activities. We 
learn that if one stays involved in the recital of 
The Quran Kareem so much that it makes him 


unable to even ask Allah Abs for his needs, 


Allah ls will give him more than those who 


ask. This should be a lesson for all Muslims 
and it should be acted upon as best as one can. 


There are many ways by which one can 
incorporate the recital of The Holy Quran into 


their lives. It is mentioned in WY! 34): 
Ol cle 4 Slole sel DI 8 3 LW OW 8, 

3 Sp Se al edl à OLA Fa OF pan 
Nae J 9 mans OS eran 
Translation: There are many habits mentioned 
for the predecessors regarding the amount of 
recitation. It has come that some of them used 
to complete The Quran in one day and one 


night three times, some of them twice, some 
of them once and it is said other than that. 


Although this method is discouraged by the 
likes of Syeddah Ai’sha Siddiqah (ls &l (52) 


\e, we learn how much those of the past had a 
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connection with The Miraculous Word of 
Allah ls and it forces us to look at our own 


habits and our connection with The Quran 
Shareef. It is narrated from Saeed bin 


Al-Mandhar as dbs sil (sey! 

pai dB SESE G OLAS I call Uy bc JG 
Cahn! Òl. 

Translation: He said: I said: “Oh messenger 


of Allah, should I recite The Quran in three 
days?” He said: “Yes, if you can.” 


It is mentioned in Ola! 345: 


Beto SE te SE CS a N 9 
CS VI ad a cll yy 90 YI daw! lia s ec 
“And follows them the one who completes 
in four days, then in five days, then in six 
days, then in seven days. This is the average 


of the affairs and the best of them. It is the 
action of many Sahaaba and others.” 


Imam Bukhari and Imam Muslim l kay 
le extract from Syeduna Abdullah bin 


‘Amr: 


o oLal isl ies ae dil bo ail Jya d Jë :Jë 


n~ 


Translation: 
month. 


Abu Layth says in öka: 


Recite The Quran in one 


de ste d Ol os» ted) G Be ol seal E 
sol l 


Translation: It is recommended for the 
reader that he complete The Quran twice in 
the year if he is unable to do more. 


These narrations show us how much one 
should be reciting The Holy Quran. 
Beginning from its completion 
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recommended in three days and the final 
narration giving permission for at least 
twice a year. It is truly a shame that the 
average Muslim today does not even 
complete its recitation once a year. It is 
certainly a shame that the Muslim does not 
complete its recitation in a year but the 
bigger shame is that they do not even find 
time to open The Quran. Today’s Muslim is 
caught in the false belief that “Time is 
money.” It should be remembered that 
although the janitor and the doctor may 
work the same amount of hours, the doctor 
earns much more money. The more valuable 
the trade, the higher the reward. This is the 
true principle of the world. Muslims must 
come to the realization that the treasure one 
will find in The Holy Quran, will definitely 
not be found in any worldly trade. The 
Muslim nation must return to the book of 


Allah ts in order to find true success. 


Without this, the Muslim nation will not 
reach the status it once had during the times 
of our illustrious predecessors such as in the 


time of Syeduna Umar bin Abdul-Aziz (,2) 


as le aul, such an era of Islam in which all 


were eligible to pay zakaat and none were 
eligible to receive it. The success of the 
Muslim nation is hidden in the deep 
connection of The Holy Quran which can 
only be achieved through the love of Allah’s 


blessed messenger pa 9 Ade K che. It is truly 
a blessing for the Muslim nation that while 
the messengers who have come before our 
beloved messenger - g ade asl che 
performed many miracles, their miracles 
were limited to their times, in the case of 
our beloved messenger’s miracles, they 
remain even today and can truly only be 
understood through intellect and thorough 
study. May Allah le give all of us the 


ability to build a connection with Allah’s 
sls word, The Miraculous Quran Kareem. 
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How to establish a long distance marriage in Islam 


Muhammad Salman Qadri, Alnoor Institute of Islamic Sciences 


Getting married in this day and age has 


become difficult for some people today, 
especially for Muslims who live far away 
from their homeland. For an example, there 
are many young Muslims in the United 
States who are from Arab countries, 
Pakistan, India etc. So when they reach a 
certain age and their parents decide that it 
is time to get them married, they feel 
restricted. The parents want their child to 
get married to someone from their 
homeland because they want the best 
match for their culture and practices, but 
this can be very costly and not suitable for 
some because of the hardships of traveling. 
Also this can be very time consuming. 
Now the question rises that can someone 
perform Nikah through skype, whatsapp, or 
any other live call? Can a man or woman 
be in America, call someone online in 
another country and agree to a nikah? 


The answer to this question is that since it is 
necessary for the two pillars of nikah, Ejaab 
(proposal) and Qabool (acceptance), to be 
present in one majlis (sitting), nikah 
through the internet or live call will not be 
valid. It is mentioned in Sharhe Wiqaya; 


(p. Icky FS Lager 6g Leb ots 
Translation: And the hearing of each of 


them (the man and woman) their words, is 
made a condition. 


Allama Ubaidullah ibn Masood a ail4y is 


saying that it is a condition for the validity 
of nikah that both the man and woman who 
are agreeing to the nikah hear each other's 


words. ¢l means to hear though the ears, 
therefore hearing the voice through the 
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phone or recording won't fulfill the 
condition. 

Now in order to establish a long distance 
nikah where the man and woman are not 
together in one gathering, Islam gives the 
option of Tawkeel (appointing a 
representative). Since it is a condition that 
the ejaab and qabool occur in one gathering, 


Allama Ubaidullah ibn Masood as atl êv 
mentions the ruling of tawkeel and states; 


blogs Kary] b tess. Jill pol uel use 


Lab oll kes 5 JL gS 96 Isl uml I 


CGO Kls ab Ie) 
Translation: Someone takes responsibility 
of the ejaab and gabool. And it is not made 
a condition that he says both (ejaab and 
gabool), because the person is a wakeel for 
both of them (the man and woman). So he 
said “I married her off to him,” this would 
suffice. 
The method that he is explaining in the text 
above is that someone will set a wakeel and 
send him with the proposal to whoever he 
wants to marry and he would also be set as a 
wakeel for the accepting side. For an 
example if a muslim man in America wants 
to marry a muslim woman in Pakistan then 
he will need to appoint a wakeel to take his 
Ejaab (proposal) to the woman. Then the 
woman would also make the same person 
her wakeel. Then the wakeel would do the 
ejaab and qabool with the woman in the 
presence of either two males or two females 
and one male as witnesses. All the wakeel 


would have to say is “sb| 33” (I married her 


off to him). This would be enough for the 
validity of nikah. 
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Who is Marriage Material? 


Sayyid Asad Qadri, Alnoor Institute of Islamic Sciences 


sO NS tb G Sit 


So marry whoever you desire from the 
women 
[Surah an-Nisa, v 3] 


When looking for someone to get married to, 
it is best that you make sure you pay 
attention to certain factors so that you end up 
with a spouse perfect for you. The wise 
scholars of Islam mention a couple aspects in 
which the spouses should be similar to 
ensure a bright future of that relationship. 
This concept is called ‘kufu’. Kufu is really 
encouraged in Islam, such that in books like 
‘Sharh al-Wiqaayah’ (classic text in islamic 
law) the scholars mention a rule that states: 


Ais bs NSS Hb op Jy US Bp 1S Ls" 
"La ól cy 
That though a mature free women’s nikkah is 
established, if it is without kufu the 
guardians/parents will have the right to 


reject and nullify this nikkah. 
[Sharh al-Wiqaayah, vol.3 pg. 20] 


If used correctly, the system of kufu can 
serve as the solution to ‘problems’ caused by 
arranged marriages. If you were to make sure 
the future spouses are matching in the 
following aspects, the marriage would most 
likely be a successful one In Sha Allah filled 
with love and harmony. Now through this 
text I would like to present to you the six 
aspects [Fatawa Amjadiya vol. 2 pg. 131] 
our scholars have mentioned in which kufu 
should be found to ensure a compatible 
relationship and a happy household and a bit 
of elaboration on each aspect as to how they 


apply today. 
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(1) Lineage 


When deciding if you should marry a certain 
person, be sure to check out his lineage. 
Similarity in lineage plays a big role because 
lineage is what tells you what race you are, 
what culture you hold, and your family 
background and if the spouse holds a lineage 
not compatible with yours, then you will 
most likely end up up with a confused and 
unhappy household. This has nothing to do 
with racism, but in fact this is to make sure 
there aren't too many habitual and cultural 
differences since they would cause clashes in 
the future. An example of this would be that 
if two people with two different languages 
were to get married, it would be extremely 
difficult to have their kid be multilingual so 
which language would they make the child 
give priority to? The father’s language or the 
mother’s? Another example is that if a 
person who grew up in a Muslim household 
marries a convert Muslim it would be 
difficult for them to get along in the 
long-term due to their cultures being 
different and when they have children there 
might be disagreements regarding what 
culture they want him to follow. That is why 
we should work on connecting our new 
Muslim brothers and sisters so they can 
marry each other and walk down the road of 
Islam together. This type of relationship is 
much more ideal than a convert marrying 
someone who is a muslim by birth, since the 
muslim parents that come from foreign lands 
are not usually comfortable with their child 
marrying someone from different ethnicities 
so it would be best to avoid any problems. 
The nikkah is a spiritual bond which should 
lead to harmony, now for that you need 
common character and lifestyle. 
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(2) Islam 


Another thing that you should pay attention 
to is his faith. Is he/she even Muslim? Are 
his/her beliefs according to Ahlus Sunnah 
wal Jamaa’ah? Remember that it is 
impermissible for a muslim to marry a 
non-muslim or even any deviant. Marrying a 
non-muslim or deviant can lead your future 
children into the fire of hell. Allah ¿At states 


in the Holy Quran: 
By oe Le ve o 2o 3 8 272 
l5 a> OS AU pS Y 


And do not give (Muslim women) in 
marriage to polytheist men until they accept 
Islam 
[Surah al-Bagarah, v 221] 


Bellow is an answer by Shaykh Ul Islam 
al-Imam Ahmad Rida Khan to a question 
regarding the same issue: 


“Question: Is it permissible to marry in the 
family of Rafzees (Shiaa)? Nowadays, it is so 
complicated that either someone's uncle or 
someone's brother-in-law is a Rafzee. 


Answer: It is not permissible. There are 
great dangers in such marriages. Your 
Imaan will leave your heart and the love for 
Allah <tiand His Rasool # will also leave 
you. Almighty Allah dt states in the Holy 
Quran, "If you come to your senses after the 
Shaitaan makes you forget, then do not sit in 
the company of the oppressors". Sayyiduna 
Rasoolullah = states, "Run far from them 
and keep them away from you so that they 
may not mislead you". There is a Hadith 
Shareef that is specifically related to the 
Rafzees, "A nation will come, they will have 
a bad title, they will be called Rafzee. They 
will not come for Jummah nor Jamaat. They 
will insult the pious predecessors. You must 
not sit in their company, nor eat, nor drink 
nor marry in them. If they get sick, do not 
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visit them nor attend their funeral if they 
die". 


Imraan bin Khataan Raqqaashi was 
regarded as one of the greatest Aalims and 
authority on Hadith (Muhaddith). He 
married his cousin sister who was a 
Kharijite. The Ulema were very disturbed 
and opposed this marriage. He said to them, 
"I have married her in order that I may guide 
her on the right path". Not even a year had 
passed before she had converted him to a 
Khariji. He went to hunt but became the 
target. This rule applies to all corrupt sects 
who have deviated from the Ahlus Sunnah 
wal Jama’ah. Due to their Kufr beliefs, the 
Ulema of Islam have passed the Fatwa of 
Irtidaad on them. People with such Kufr 
beliefs are regarded as Murtads, hence 
association and social bonds with them is 
strongly opposed as mentioned in the Hadith 
Shareef. Some of these corrupt cults are 
Wahabi, Deobandi, Qadiani, Rafzee (Shia), 
etc. In Fact, the Nikah of a Muslim is not 
valid with them because of their Kufr. 
Children born from such marriage will be 
Waladu-Zina (illegitimate). Consult 
"Fatawa-e-Alamgeeri" for details. 


Imam Ahmed Rida - Al Malfuz Shareef” 


There is also a specific Hadith about deviants 
mentioned below regarding how much we 
should stay away from the misguided, so 
how would it be to marry them? 


Iha Vy agl Vy eag Vy e l G 
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“You should neither keep their company nor 
dine with them, nor have matrimonial 
relationship with them. If they fall ill do not 
go to greet them and if they die do not 
participate in their funeral prayers.” 
[Kanz al-Ummal (Berut — Lebanon), Vol 11, 
Page 765, Hadith 3529] 
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(3) Profession [occupation] 


It is also best for you to make sure your 
spouse’s occupation is compatible with your 
life. For example if a person plans on 
working a night shift his whole life he should 
notify his future wife of his schedule so she 
can make sure she can work with it. Or else if 
the wife is not comfortable with such 
lifestyle it can cause many problems in the 
future, such as causing the wife to feel as if 
the husband is not giving her any importance 
which would lead the relationship to weaken 
rapidly. So it would be best to look into the 
occupation of your future spouse and make 
sure it is something you can work with to 
avoid any future clashes. 


(4) Freedom [one should be free and not 
a slave] 


Since slavery is non-existent in our time 
this aspect is not applicable. But when 
slavery existed our scholars mentioned that 
it would be best for a free person to marry a 
free person, and a slave to marry a slave. 
This was to avoid any imaginable 
problems such as, if the husband is a slave 
and the wife is a free woman, the 
slave-husband might be kept late by his 
master or ordered to serve for large amount 
of times. So in this situation how would the 
slave-husband fulfill the needs of his wife? 
Also how will he afford her expenses? 


(5) Religiousness [religiously practicing] 


It has been narrated that Rasool Allah # 
stated: 


brd P v ve Zog foro 2 of 
Ma oF Gall old, 
A woman is married for four reasons, i.e., 
her wealth, her family status, her beauty 
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and her piety. So you should marry the 
pious woman otherwise you will be losers. 
gl o (1466) duty (4802) gola olsy Cyd lia] 


2 22o 2 
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Making sure your spouse is on the same 
page as you religiously is also an important 
step. There have been many examples of 
when women from great muslim 
households married irreligious people, 
they themselves also turned irreligious. 
They go from eating halal to eating haram, 
they go from keeping themselves covered 
to totally abandoning the veil, etc. The 
worst part is that the people who suffer 
from this relationship the most are the 
future children who are raised in a 
confused and spiritually unstable 
household. The best relationship is when 
both, the husband and wife, are out to 
chase the pleasure of Allah (5. The 
marriage done for someone's deen 
(religiousness) guarantees a bright future 
for the children born through this nikkah. 


(6) Wealth 

Along with the previously mentioned 
aspects, you should also make sure your 
spouse is compatible when it comes to 
wealth too. It is obviously wrong to marry 
someone just for the sake of their wealth, 
but that is not what this aspect is referring 
to. The reason it is encouraged to look into 
the financial class of the spouse is to 
accurately plan the future of the 
relationship as to how the fiancés will be 
handled. Now if the husband expects the 
wife to make money and still expects her to 
take care of the children and household, 
this would be quite unrealistic. So to make 
sure you don't get stuck in any such 
situation, the scholars of Islam suggest that 
you look into his financial status. 
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Birth Control in Islam 


Sayyid Abdul Samad Qadri Ridhawi, Alnoor Institute of Islamic Sciences 


Birth of Children 


Ever since man and woman were created 
and put unto this world, the man and the 
woman have come together in a special 
bond and played their roles to further 
populate this planet. Through this special 
bond the husband and wife are gifted 
children by Allah dls who then grow up 


and repeat this process to bring more and 
more children into this world. The religion 
of Islam promotes this bond between the 
husband and wife so that the world can 
grow in radiance as the number of those 
who bear the torch of faith in their hearts 
roam the planet. 


The moment the couple finds out that they 
are going to become a mother and father 
to a child, they begin celebrating with joy 
at this wonderful news. The child then 
comes into this world and immediately 
becomes a shining star which illuminates 
the lives of the mother and father. The 
children brought into this world, if raised 
properly, grow up to be a means of more 
happiness and honor for the parents. The 
parents are happy that after all their years 
of struggle and pain, their child has grown 
to take care of them. The one they spent 
years nourishing and providing for will 
now care for them and provide for them. 
The reasons for happiness brought by a 
child are uncountable. But the reason 
which is the greatest is that giving birth to 
a child increases the size of the Muslim 
nation and this makes the master of all 
creations, Rasoolullah #8, happy. It gives 


him pleasure. It causes him to be proud. 
There is a narration by Ma’qil bin Yasaar 
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mentioned in Sunan Abi Dawud; Hadith 
2050: 


GS] JUS ery ade ail he al! I eu ele Jb 
cole Y eh clag Gam O15 Sol Cpe 
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He said: A man came to The Nabi # then 


he said, “Indeed I met a woman of good 
lineage and beauty but she can not give 
birth. So should I marry her?” He #8 said 


“No.” Then, he came to him a second time 
and he prohibited him. Then he came to 
him a third time then he #8 said, “Marry 


the loving and fertile for I will be proud of 
your large number before the other 
nations.” 


In this narration, even though the man is 
asking to marry someone of good lineage 
and beauty, he is told not to marry her due 
to the fact that she will not be able to bear 
children. Then Rasoolullah pa 19 alc asl che 


expresses the fact that the large number of 
people in the nation will be a cause of his 
pride and happiness. Imagine the treasure 
of blessings which lies in the act of 
bearing children to increase the size of 
Muslim nation if it is becoming a means 
of joy for the Messenger of Allah which 
will ultimately result in the pleasure of 
Allah dls. If there is any act which can 


become the coolness of his blessed eyes 
from whose sanctified name our hearts are 
cooled, then every Muslim should try their 
absolute best to perform that action. 
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Permissibility of Birth Control 


Though having children is a great act 
which is encouraged by the teachings of 
Islam, the human experiences needs which 
can only be fulfilled by partaking in that 
special bond by which children are born 
but the one experiencing these needs does 
not want children at the time. There are 
many ways to go about performing this 
deed which will significantly lower the 
chances of bearing children as a result. 
Some of these methods are deemed 
permissible, others are deemed 
impermissible. 

The illustrious Sahaaba ¿pai ere dw ail wo) 
were also partaking in this act and 
avoiding the birth of children. There is a 
narration mentioned in Sahih Muslim by 
Syeduna Jabir as gls in| «3; Hadith 
136:1440: 


ew JE alel oly "Ja Lay cys KB 
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He said: “We were practicing coitus 
interruptus while The Quran was being 
revealed.” Is’ haque added on: Sufiyaan 

said: “Had this been something prohibited, 
The Quran would have surely prohibited 
us from it.” 


In this narration we find that the illustrious 
Sahaaba ere) wee dle isl (s2) were 
themselves partaking in this act of ‘azl 
which is also known as “coitus 
interruptus.” This is the act of the man 
removing his private part from the female 
before ejaculation in order to prevent 
pregnancy. Had birth control in general 
been prohibited, it would surely have been 
prohibited by The Noble Quran. 
Therefore, this leads us to know the fact 
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that birth control, in and of itself, is 
permissible. 


In some cases, the couple partakes in this 
bond of intercourse and refrains from 
having children due to any valid reason. 
These reasons can include cases such as: 


Both, the husband and the wife, are too 
busy in their professional or educational 
lives and they will not be able to give 
sufficient time to care for the newborn. 


The wife has such medical problems 
which will cause delivery to become 
extremely hard on her; possibly 
life-taking. 


The parents will not be able to raise 
the child according to Islamic values 
due to the country they live in. 


In these cases that have a valid reason 
for not wanting children, it would be 
permissible for the couple to exercise 
birth control to prevent the birth of 
any child from their intimate relations. 


However, birth control can also be 
practiced based on such a reason 
which will cause that use of birth 
control to be discouraged by Islam. 
Examples of these cases are: 


The couple just doesn’t want children. 


The couple only partakes 
intercourse to fulfill lustful desires. 


in 


The couple fears they will be unable to 
provide for the child. 

To practice birth control for reasons 
such as these which are solely for 
one’s own benefit and desires, or any 
reason which does not fall in line with 
the teachings of Islam will be 
permissible but it will be discouraged. 
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Methods of Birth Control 


Overall, though in some cases there is no 
discouragement and in some cases there 
is, the practice of birth control is 
permissible. There are many ways to 
practice birth control. Some methods are 
permissible in Islam, some are not. 


Permissible Methods of Birth Control: 
e ‘Az (coitus interruptus) 
e Condom 


e Birth control pills (will be discouraged 
if they cause harm to woman or future 
children from her) 


e Any non-permanent device that can be 
place in the female or on the male 


Note: This device must be placed by one’s 
own self or by their spouse. It is not 
permissible to reveal the ‘awrah for this 
purpose. Therefore, the couple does not 
have permission to have these tools placed 
by a doctor or nurse. 


Impermissible Methods of Birth 


Control: 
e Vasectomy (Male sterilization) 


e This is in relation to the male. In this 
procedure some tubes in the scrotum 
are cut which prevents the exiting of 
sperm from the body. 


e Tubectomy (Tying of tubes) 


e This is in relation to the female. In this 
procedure the fallopian tubes are 
sealed and this prevents eggs from 
reaching the uterus for implantation. 


e Hysterectomy 


e This is in relation to the female as 
well. In this procedure either all, or 
part, of the uterus is removed. 
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e Any procedure which permanently 
plays the role of contraception in the 
male or the female. 


e Any permanent device that must be 
placed in the man or woman. 


These methods are impermissible because 
they are bringing about permanent 
changes in the creation of Allah (ls. This 
is known as “Taghyeer ul-khalq” (GE! mw) 
and this is Haram. The Quran tells us that 


this is an act promoted by the accursed 
shaytaan. 


zos Suck of Boe 
ae Ö sae mC aa Y 9 
“And I will surely command them so that 


they will definitely change the creation of 
Allah.” 


(119: sL) 
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It should be noted, however, that if the 
situation is a matter of life or death and it 
is certain that if the woman is to become 
pregnant or give birth, it will definitely 
result in death, then the procedures which 
are necessary will become allowed in her 
case according to her need. 


Abortion in Islam 


Though man and wife can try and take 
their best shots at these many ways of 
birth control, none have a 100% guarantee 
of preventing pregnancy. Even most 
surgical procedures which are being done 
today give a 99% guarantee of pregnancy 
prevention. With mostly all methods of 
birth control, there remains the slight 
chance of pregnancy. But there may be 
cases in which the couple does not wish to 
have children and the pregnancy has 
already occured. The only remaining 
option to prevent the birth of the child is 
abortion. This procedure of abortion is 
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allowed in some cases and in some, it is 
prohibited. 


The Islamic belief says that life is created 
in the unborn child after four months of 
pregnancy. The soul is blown into the 
unborn child after the four months so 
therefore, before four months, the child is 
not considered alive. It is for this reason 
that abortion is allowed due to a valid 
reason before the four month time period. 
In Rad ul Muhtaar ‘ala al-Dur ul 
Mukhtaar, a well-known and reliable 
source of Hanafi Figh, the text reads: 


tin GUE A U Cle ad PJH sey lee! cle Je 
ley auies Ble dey VW) AUS OS Gy cet 


"Is abortion allowed? Yes as long as 
nothing of it is created and that does not 
happen except after 120 days.” 


The position being expressed regarding 
abortion here is that abortion would be 
allowed before the period of 120 days 
(four months). This is because there is no 
life in the baby yet as the soul has not 
been placed in it therefore it will not be 
regarded as killing. This abortion, 
however, will have to be done due to a 
valid reason and can not be done without 
reason. 


Although Islam gives a way out of 
pregnancy in the first four months due to 
any valid reason, after the four months the 
woman can not have an abortion except in 
a life or death situation. If an honest 
Muslim doctor informs the couple that by 
the birth of the child, either the child or 
the mother will die, this will result in 
permission for the abortion of the child 
after 4 months of pregnancy. 
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Islamic View 


Though Islam does allow birth control to a 
certain extent, it does not necessarily 
promote the idea. What Islam does 
promote is populating the land with more 
and more children to increse the size of 
the nation and higher the fraction of 
Muslims in this world. Islam promotes the 
idea of increasing the nation to such a 
number which does not leave the nation 
amongst the minorities. Islam promotes 
the idea of giving the nation of Muslims 
dominance throughout the entire planet. 
This beautiful religion does not support 
the idea of people fearing for how they 
will provide for their offspring. Rather, 
Allah les says: 
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"And do not kill your children fearing 
poverty! We will provide for them and 
you. Indeed their killing is a grave sin.” 


(31 LY) 


The Creator and The Provider of all things 
in existence is reassuring the Muslim 
Ummah that He, Himself is the one who 
provides for us and it will be Him who 
will provide for our offspring. Our only 
option should be that which is a means for 
the happiness of Allah’s Beloved 
Messenger %5. His happiness is surely in 


the increasing number of the followers 
hence we should be trying our best to have 
children who become the light of our 
Nabi’s shining eyes and the coolness of 
his blessed heart. May Allah Als increase 


the Ummah in number and allow us 
dominance throughout the entire world. 
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A’lā Hadrat and an unresolved issue 


Muhammad Bilal Sadiq Qadri Attari, Alnoor Institute of Islamic Sciences 


The great Imam, A’la Hadrat, Imam 
Ahmed Raza Khan, in his book “Ata ul 
Nabi” he mentions the rulings of 
ownership of water and he solves an issue 
which was unresolved up until his era. 


There are three types of waters 


1) 4 Uv—Open for all, not owned by 
anyone. 


This type of water is understood to be for 
general public use, for example, the water 
of ponds, rivers, wells and ponds in 
Masjids. All of these types of water are 
not ownership of anyone. 


2) Uy _¢ SX —not open for all, but owned 
by someone. 


This type includes water which is stored 
or filled in containers by someone from 
his house. This is owned by the person 
himself; nobody has the right to use it 
without his permission. 


3) IF U-—Open for all, but owned by 
someone. 


If someone openly provides water for 
people, then it will fall into this category. 
The water will stay in his ownership, but it 
will be permissible for people to use. 


In the 3rd case of a water which is UY 
J, there is no difference of rulings 
generally, between an adult or a child. 
Similarly in the 2nd case which is 7 S“ 
Ov, if the owner of the water hands it to a 
person (adult or child) just as =>!) and not 
handing over the possession then there 


will be no difference either. But the 
problem will be when the child gets 
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something in his ownership. Such as, in 
this second type (Uy 7 2), if someone 
gives his water to a child as a transfer of 
possession, or in the first type (9 4 UL), 
a child fills up some water from ponds or 
lakes. For the case of (£64 Uv), the 
person who takes it will become the owner 


of it. Since the child took it first, the 
ownership is established for him. 


What is the actual issue? 


The above mentioned case is a problem 
because once a child gets possession of 
something, he cannot give it away, or he 
cannot let anyone use it even with his 
permission. The thing is whenever 
something is CY then its ownerships 
depends on the person whoever grabs it 
first. Whoever grabs it first will become 
the owner of it. In this situation, it is also 
not valid to make someone your E and 


make him get something that’s CY for 
you. 


For example, when you make someone 
your Ea, and you tell him to go fill up 
something from the nearby lake, then it is 
invalid. For, when that person will fill up 
that water, it will become his property. 
Now he can transfer it to you as a gift if he 
wants. But this will not be applicable in 
the case of a child, because the child 
cannot transfer his own property to 
anyone. Similarly it is not valid to hire 
someone as an Z! to carry out these type 
of acts, as Ala hazrat mentions that it is 


necessary for the 7 to make the time 
period certain. If the time period is not 
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certain then this ï! will be «6. This is 
same as if Zaid gets Bakr to get something 
for him. Zaid does not tell Bakr about the 
specifications of the thing he has to buy. 
Bakr goes to the market and buys the 
thing, without attributing it to Zaid, or 
Zaid’s wealth. Then in this case the owner 
of the thing will be Bakr. 


Another ruling that was mentioned here 
was that if there are two people who are 
working together to get a CY thing. One 
person hits the tree with his axe and 
weakens it, and then the second person 
completes the job and takes the tree out 
from its root. Then the 2nd person will be 
the owner because he is the one that 
grabbed the thing. Similarly if someone 
pulls the bucket full of water out of the 
well, but the other person helps him and 
takes it out. Then the water will belong to 
the second person because he is the one 
that grabbed it. In short, whoever grabs 


the GY thing will become the owner of it. 


Then Ala Hazrat mentions a saying of 
Imam Muhammad that it is okay for 
parents to eat from the gift that someone 
gives to their children due to the custom. 
But after much research and discussion it 
was figured out that this is only limited to 
eatable things because they get rotten 
easily. As opposed to the uneatable things, 
because they can stay in someone’s 
ownership for a long time without going 
bad. One suggestion given by Ala Hazrat 
was that if someone has to give order to 
his little child to get water from the well, 
then the way is to make him bring it up to 
the top, but then help him take it out. This 
way once an adult is the one who took it 
out, then he will be the owner. Then he 
can let anyone use it if he wants. 
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The unsolved ruling discussed by Ala 
Hazrat: 


The major problem that was discussed by 
Ala hazrat in this booklet was that what 
happens if a child takes out water from a 
pond or a well, then drops it back it. The 
water had become his property, then once 
he dropped it back; his wealth was mixed 


with a GY wealth, this is such a mixture 
that differentiation between the two is not 
possible in any way since all the water 
particles are the same. This way the water 
will not be able to be used until the child 
becomes ëi and gets eligible to give it 
away or sell it. Note: this ruling is only for 
water that is in pond or well. If the small 
child drops his water in flowing water, 
then the entire river will not be p7, 
because the water the he dropped got 
flowed away and new water came in its 
place. As opposed to still water, that in 
that case the same water is mixed and it is 
staying there. 


One suggestion that was discussed was 
that we can take out the entire water from 
the pond/well, and throw it away. But 
would this be permissible? Definitely not, 
since we will be throwing away the wealth 
of a child (that is mixed with public 
property) which is not allowed. We cannot 
irrigate land through it, because that 
would mean we are getting impermissible 
benefit from a child’s wealth, which is 
also not allowed. If these cases were 
allowed, then more preferably drinking 
and cleaning oneself would be allowed 
too, since there is less loss in this case as 
opposed to the above mentioned cases. 
The only possible way that seemed 
permissible was that if there is a heavy 
rain or flood, then if it over flows the 
water and all of the water comes out of the 
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pond/well, then it will be Jie for all again, 
but this case is really far-fetched (42). 


Solution 


Since we know that the water dropped by 
the child is not in a specific place. Rather is 
in an unknown place. In this case, if there is 
doubt in the removal or existence of the 
thing, then the surety goes away and the 


original F of that thing stays. For example, 
in crops there are animals that urinate there 
while being ploughed. This makes one part 
of crops impure for sure. But it is not sure 
which one of it is impure, so after 
cultivating it take out some of the crops 
and give it away in charity, this way all of 
it will be pure. Similarly, if there is a 
cloth and one part of it got impure, but 
we do not know which one, then the way 
is to just wash from anywhere, the entire 
cloth will become pure. 


The strongest example would be the one 
given by Imam Muhammad, that during 
a war, if our army has encompassed a 


fort and we know that there is one (3 in 
there and rest are not, and we do not 
know who is the (3 then it will be ¢/7 to 
attack it. Unless, some of them come 


out themselves, or if someone kills 
some of the people in the fort. Then it 


will be Use to attack, since the surety 
has been removed because of this doubt. 


Now since we understood this article of 
fiqh, then we will apply it here as well, we 
will estimate the amount of water that was 
put it by the child, then according to that we 
will give it back to him from the well. This 
will be valid, because he is getting his own 
wealth mixed with public property. Since 
the water that was gotten back by the child 
makes the rest of it doubtful. This doubt 
removes the surety that the water is mixed. 
The removal of surety leads to removal of 
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new ruling. Therefore, the issue would go 


back to its default ruling which was Jie. 


The proof for this is that if two people (one 
adult, one child) become inheritors of wheat 
and they both have a share in it. Then it is 
permissible for the adult to take his share 
from the entire wheat. This is the same as 
the water case, because just like the water 
case, here it is not possible to distinguish 
exactly between the shares. Therefore, it is 
okay for the adult to just take away his share 
and leave the child his own share. Ala 
Hazrat also says that it is seen sometimes 
that there are differences in two grains of 
food, but there are no differences in two 
different parts of water. 


The way mentioned by Ala Hazrat, to give 
the water back to the child equal to the 
amount that he dropped, will also work if 
someone takes it out without caring. For 
example, if a person goes to the well/pond 
and he does not care about the rulings, and 
he takes out the water that was equal or 
more to the amount dropped by the child. 
Then even though this man will be sinful, 


the water will still be Us for all. This is 
based on the proof mentioned by Imam 
Muhammad, that either some people come 
out of the fort, or some other people attack 
the fort themselves. Though it was not 
permissible for them to attack the fort with 


an unknown (3 in there, still since they did 


it, then the attack will be Ue now generally. 


Such a great solution given to the Ummah 
by Ala Hazrat! This deep thought and expert 
knowledge of Fiqh clearly shows why Ala 
Hazrat was a reviver of Islam, and it shows 
the teachings of Ala Hazrat were meant to 
help the Ummah and take them out from 
their problems. May Allah have mercy on 
our guide Ala Hazrat and may we get 
forgiven for his sake. 


He tut tole tT 
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Eye drops and fasting 


Maulana Omair Shariff, Alnoor Institute of Islamic Sciences 


Question: 


While fasting I usually wear contact lenses 
in my eyes for convenience. My eyes 
usually get dry in the summer and with 
contact lenses in them, it gets worse, so I 
usually use eye drops to relieve the 
drying. I was under the impression that 
nothing entering the eye breaks the fast, 
even if you feel in your throat, but some 
local imams have stated repeatedly that 
these things actually break the fast. Do 
these things really break the fast? 


Answer: They do not break the fast. The 
traditional position of the Hanafi fuqaha’ 
(jurists) has been that the entrance of any 
substance through the eye does not break 
the fast. The difference in opinion that has 
come up in modern times is due to a desire 
to revise some older positions in the light 
of new advancements and discoveries in 
medical science and human anatomy to 
better represent the intent and scope of the 
law. In order to better understand this 
issue, let us look first at the original 
positions of the classical-era fuqaha’. 


Definition of Fasting 


First, let us look at the definition of fasting. 
Imam Hasan Shurunbulali writes in his 
elementary work “Nir-ul-Idah”: 


Ua Har gi Ios sos JLo) yo I Sle! ga 
alal ye iu pill sd Gey clad! Se a be gi 
[Fasting is] the prevention during daylight 
hours of the entrance from anything 


purposely or accidentally into the stomach 
or into what takes the ruling of the stomach 
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and from the desire of the private area with 
an intention from those who are eligible. 
(Hashiyat-ut-Tahtawi ‘ala Maraqi-il-Falah, 
Kitab-us-Sawm, pg. 631-632, Dar 
al-Kotob al-ilmiyah Beirut, 2009) 


Note here that “what takes the ruling of the 
stomach” refers to the brain. We can 
understand from this definition that 
nothing is to enter the digestive tract or the 
brain at any cost. Now we can look at the 
issue at hand. 


Original Position of Fuqaha’ 


Imam Hasan Shurunbulali writes in his 
commentary to “Nir-ul-Idah”, 
“Maraqi-ul-Falah”: 


(ag jh ail Go. donb dey by frst ji 
ee Hy TM Dd gay ell bald gi ly 
Y ail g donb te gb gall ae siga gi td ane J 
adele ol-aledl yo OS E pe YS! de pao andy 


[It does not break the fast if] one applies 
antimony in the eyes, even if he finds its 
taste in his throat or its color in his saliva 
or mucus. This is the most correct position 
and the majority of jurists have adopted 
it...Similarly, if someone places milk or 
medicine with oil in his eye and finds its 
flavor in his throat, his fast will not be 
broken, because anything [that enters the 
body] through pores is not considerable. 


We can see from this statement that most 
of the jurists agree that placing antimony 
(surmah, kuhl) or anything else in the eyes 
does not break the fast even if it enters the 
throat. Anything that enters the digestive 
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tract or the brain breaks the fast according 
to the above definition, yet we find that 
traces of anything entering the eye are 
entering the throat but not breaking the 
fast. Explaining this statement, Imam 
Muhammad ibn Ahmad Tahtawi writes in 
his commentary to “Maraqi-ul-Falah”: 


dele ail cle ail gic abl oy Liste Ge 69) U 
E iy cual og odg ibe pay fre) poly 
ala Y aladi 


This due to what was narrated by ‘A’isha 
ic AU.) that the Messenger & would 
apply antimony while fasting. In addition, 
there is no route between the eyes and the 
brain; tears leave [the body] in drops just 
like sweat, and anything that enters [the 
body] through pores does not oppose [the 
fast]. (Hashiyat-ut-Tahtawi ‘ala 
Maraqi-il-Falah, Kitab-us-Sawm, pg. 659, 
Dar al-Kotob al-ilmiyah Beirut, 2009) 


In addition to a narration, rather in spite of 
it, we see that classical-era jurists held that 
putting something in the eye did not break 
the fast because there was no route 
between the eyes and the brain due their 
knowledge of human anatomy at the time. 
Modern understandings of anatomy have 
upheld this position, but what about the 
eyes and the throat? Clearly, there is some 
connection if you apply something in the 
eyes and you find its traces in your throat. 
The second part of the statement seeks to 
answer this question when it says that tears 
leave the body in drops like sweat, i.e. they 
are both secretions of the body and don’t 
exit via a tunnel or route. The last part of 
the statement seeks to shore up the position 
by stating that nothing entering through 
pores in the body breaks the fast. This is 
probably the most important part of the 
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statement to consider, it is the 


foundation for this position. 


as 


Imam Sayyid Ibn ‘Abidin Shami states this 
position more clearly in 
“Radd-ul-Muhtar”: 


eb gi (Alle donb dey oly ig 
å JB... ae das rd Oy 3 WS 5... JSI 
<l> ga SU aladi yo gala pi adl> G OY 
GU LBL se foetal ge EL bal Gast [> 
jay al alu G oag rgd sle bed! ow de 


[In explanation of] his statement “even if 
he finds its flavor in his throat”: i.e. the 
taste of the antimony...and the ruling will 
be similar if he spits and finds its color in 
the most correct position. The author of 
“an-Nahr” says that this is “because in his 
throat is a trace of [something that entered 
the body] from pores, which are spaces 
interspersed throughout the body. Only 
something that enters through an orifice 
can break the fast. This is due to the 
unanimous agreement that if someone 
takes a bath with water and feels its 
coolness in his stomach, it will not break 
the fast. (Radd-ul- Muhtar, 
Kitab-us-Sawm, Bab ma Yufsidu’s Sawm 
wa ma 1a Yufsid, Vol. 3, pg. 303, Dar ul 
Kitab Deoband) 


These statements are repeated throughout 
all of the relied-upon works of Hanafi 
jurisprudence. Now that we have seen the 
original position of the classical-era jurists, 
we can look at some modern positions. 


Modern Juristic Opinions 


The rise of modern medicine and anatomy 
has given us a never-before-seen look into 
the human body at unprecedented levels of 
depth and detail. This has led to modern 
fuqaha’ taking up positions on this issue at 
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opposite sides of the aisle. Professor 
Muneeb ur Rahman Sahib, the Grand 
Mufti of Pakistan, has written in his work 
“Tafhim ul Masa’il”: 


EF i SSG IEP EBL A 
EF Wee PN ec UF BOS es 
Lb bop Aste Te ZF 
ME Senge F op rrie gh DIM vise 
bss EF Lfe EP 
(ben Sore thet LL 
UF Der E I S gE 6 Le 
eli LAL A sLurle etn 
ef eibry Bi Ab lesa bebe 
Let iSe be SH YF Meese 


b . 
ce Ceti 


Similarly, our classical-age jurists thought 
that there was no orifice linking the eyes 
and the throat, therefore, on this basis, up 
to the present day our noble scholars have 
been giving the verdict that applying 
antimony or putting medicine in the eye 
does not break the fast. However, the fact 
according to modern medical research is 
that there is a connection between the eyes 
and the throat...at the edges of the eyes are 
two small ducts that lead into the throat. 
Our classical-age jurists believed that the 
taste of antimony or medicine applied in 
the eyes was the result of those substances 
reaching the throat through pores of the 
body, but when a route or duct is actually 
present, then its size or diameter is 
irrelevant. Therefore, our scholars should 
give the verdict that applying medicine in 
the eyes will break the fast. 
(Tafhim-ul-Masa’il, Kitab-us-Sawm, 
Mufsidat-e-Sawm aur Jadid Masa’ il, Vol. 
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1, pg. 194, Zia-ul-Quran Publications 

Lahore, 2010) 
Mufti Muneeb ur Rahman Sahib has 
eloquently and succinctly summed up the 
modern dissenting opinion on this issue. 
The route he is referring to is known as the 
nasolacrimal duct. We will look more 
closely at his argument later. What is 
important to remember is that not all 
modern fuqaha’ have adopted this stance 
despite what Mufti Muneeb ur Rahman 
Sahib has cited as modern medical 
evidence. 


In March 2006, a juridical conference was 
held in al-Jami ‘at ul-Ashrafiyya, one of the 
most prominent Muslim seminaries in 
India located in Mubarakpur, UP. The 
organizer of this annual event is Mufti 
Muhammad Nizamuddin Rizwi, another 
leading jurist of the age and currently the 
dean of faculty at al-Jami‘at ul-Ashrafiyya. 
He and other modern prominent Indian 
jurists unanimously upheld the original 
position at this meeting. In his log of the 
first twenty annual conferences, Mufti 
Nizamuddin states the decision as follows: 


rie Lie SS Hise cl gut 

Gt HPL G2 hd FL ibn cael 

WP LY Rt ra BOS UIULUT 

ls Ekser col? EEIE Lp 
VŽ pe pih 


All of the participants are in agreement 
that applying medicine in the eyes does not 
invalidate the fast because the eye itself 
does on hold any body cavity and it does 
not have any proper orifice that would lead 
said medicine to the body cavity. It is 
clearly written in the works of the noble 
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jurists that applying medicine in the eyes 
does not invalidate the fast. 


(Majlis-e-Shar’i kay Fayslay, Faysla 31, 
Vol. 1 pg. 285, Majlis-e-Shari Jamia 
Ashrafiyya Mubarakpur 2013) 


At first glance, this decision may look like 
a hollow upholding of the classical 
position, but notice how we return to the 
language of orifices of the body. We will 
look at this later, but now let us look at the 
preliminary discussion prior to the 
decision. Mufti Nizamuddin prefaces the 
decision with the following statement: 


netic bey Shue 2 SF pe 6S 
Ula Jerng Fee HIS US UI sale 
pe OSS Ub en PbS Fuh 4 
E bP WES BLU LL 
SAIL SUL BLS PFU ir ge S 
SASSI BOP Sra gE Soul bese 
eke th your ch fle tt 
F Skep ho pL MBs Ue AS 
We TE Feb isc te Ft 
geo bise Abs E kih 
GË li Lhe LEAS FIA 
It should surprise you to know that this 
issue is neither new, nor has there been any 
disagreement concerning it. Why is it, then, 
that after 1400 years a need is felt to study 
it detail?... Modern advancements in 
medical science had put to question this 
once unanimously agreed upon issue. 
Since these advancements allowed one to 
actually see the structures of limbs and 
appendages, modern medical science has 


produced incontrovertible evidence that 
there is a hole in the eyelid that leads to the 
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throat, and it is for this reason that 
medicine or antimony can be tasted in the 
throat when applied in the eyes, [and if one 
spits] one can even see their color. This is 
why applying medicine or antimony in the 
eyes ought to invalidate the fast... This 
objection poses a considerable challenge 
to the followers of Islamic jurisprudence. 


We can see from this statement that 
modern medical science was seriously 
considered a factor in the decision making 
process of the members of this conference, 
not just something to be conveniently 
ignored. Moving on, Mufti Nizamuddin 
goes on to explain the crux of his argument 
mentioned in the actual decision. The 
words are as follows: 


igitiir Ev susa 
EGI Ér ENLLI peee 
ines nET T pte 
poir LKS ee th fet 
sex K absis jibes CE 
ater rbd wile 


It should be clear that in the body there are 
two types of holes. Some holes are small 
and subtle... These are called “plus” 
(pores) in Arabic... Other holes are wider 
and more open; they are called orifices, 
like the mouth, the nose, or the ears. If a 
foreign substance enters the body through 
pores, the fast is not invalidated, but if 
anything enters through an orifice, then the 
fast is invalidated. 


(Majlis-e-Shar`i kay Fayslay, Faysla 31, 
Vol. 1 pg. 283,284, Majlis-e-Shar’i Jamia 
Ashrafiyya Mubarakpur 2013) 


From these statements we can see that the 
members of the juridical conference 
deemed the route between the eyes and the 
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throat as negligible, since the opening itself 
is considered a pore, not an actual orifice of 
the body. According to this understanding, 
modern medical science would actually 
uphold the classical position, not invalidate 
it. We have seen repeatedly that nothing 
entering the body through pores breaks the 
fast. If we approach this issue from the 
standpoint of the Indian ‘ulama’, we would 
have to look more closely at this duct 
between the eyes and the throat. 


Modern Anatomy and Medical Opinion 


The duct we have seen mentioned in all of 
the modern arguments is called the 
nasolacrimal duct, a duct that carries tears 
from the eyes to the nose. According to 
most modern anatomy textbooks, the 
function of the nasolacrimal duct is 
described as follows: 


After washing across the eye, the 
tears ...flow into a tiny pore, the lacrimal 
punctum, on the margin of each eyelid. The 
punctum opens into a short lacrimal canal, 
which leads to the lacrimal sac in the 
medial wall of the orbit. From this sac, a 
nasolacrimal duct carries the tears to the 
inferior meatus of the nasal cavity — thus 
an abundance of tears from crying or 
watery eyes can result in a runny nose. 
(Kenneth S. Saladin, “Anatomy & 
Physiology: The Unity of Form and 
Function” Sixth Edition, Part Three, 
Chapter 16, pg.661, McGraw-Hill 2012) 


The focal point of the argument is the 
lacrimal punctum, the opening into which 
tears and other substances like medicine or 
antimony flow. We can see from the 
language of this textbook that the lacrimal 
punctum in in fact considered a pore 
according to the modern medical 
community, not an orifice of the body. This 
understanding would contradict part of 
Mufti Muneeb-ur-Rahman Sahib’s 
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argument when he says, “Our 
classical-age jurists believed that the taste 
of antimony or medicine applied in the eyes 
was the result of those substances reaching 
the throat through pores of the body’. It 
would seem that modern medical science 
actually upholds this understanding, 
therefore rendering the argument moot. 
What follows are a few opinions from a 
small segment of the medical community 
expressing that the lacrimal punctum is in 
fact a pore and not an orifice of the body. 
For privacy, the names have been indicated 
with initials. 


“Pores are all over our bodies, tiny holes 
in the skin that contain hair follicles and 
act as outlets for sweat and sebum to 
leave the body. A duct is a tube by which 
some fluid passes through and reaches 
another organ or leaves the body. Glands 
have ducts for transporting. In anatomy 
and physiology, a duct is a 
circumscribed channel leading from an 
exocrine gland or organ. Ducts are 
innervated as opposed to pores. The 
lacrimal punctum is a minute opening on 
the summits of the lacrimal papillae seen 
on the margins of the eyelids at the 
lateral extremity of the lacrimal lake. 
There are two lacrimal puncta in the 
medial (inside) portion of each eyelid. 
Together, the function to collect tears 
produced by the lacrimal gland. The 
fluid is conveyed through the lacrimal 
canaliculi to the lacrimal sac and thence 
via the nasolacrimal duct to the inferior 
meatus of the nasal passage. The 
lacrimal punctum, despite its connection 
to a duct, is a pore like any other on the 
body.” — Dr. F.A., Clinical Research 


“The lacrimal punctum is considered a 
pore on the body, and not an actual 
orifice.” — Dr. F.S., Clinical Oncology 
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“The lacrimal punctum is not considered 
an orifice of the body.” — Dr. S.A., 
Optometry 


From these opinions, it is clear that the 
modern medical community at large 
agrees that the lacrimal punctum is a 
pore and not an orifice of the body. By 
conforming to the nomenclature and 
opinions of the medical community, the 
classical-age position is upheld and even 
with the advent of modern medical 
anatomy, we find that medicine and the 
like placed in the eyes does not break the 
fast. 


Looking at the Lacrimal Ducts 


The gist of Mufti Muneeb-ur-Rahman 
Sahib’s argument is that “when a route 
or duct is actually present, then its size 
or diameter is irrelevant”. We can see 
from this statement that he is not actually 
looking at the lacrimal punctum; rather, 
the nasolacrimal ducts are the basis for 
his argument. Returning to the 
description of their function, we find that 
the “nasolacrimal duct carries the tears 
to the inferior meatus of the nasal 
cavity”. The inferior meatus is the lowest 
portion of the nasal cavity located just 
above the hard palate of the mouth. We 
find, then, that this duct does not lead to 
the throat, but to the nose, which 
contradicts the statement “the fact 
according to modern medical research is 
that there is a connection between the 
eyes and the throat”. There is actually no 
connection between the eyes and the 
throat; rather, there is a connection 
between the eyes and the nose. This 
connection can then drain into the throat, 
but, according to modern anatomy texts 
like the one cited previously, it is not 
necessary; the material from the eyes can 
just run out through the nose. If we take 
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this consideration in mind, then the 
situation becomes very similar to 
washing the nose with water (istinshaq). 
In istinshaq, if water snuffed in the nose 
falls into the throat, then the fast is 
broken. However, to do istinshaq is not a 
prohibited action in a state of fasting. 
Therefore, by extension, putting 
medicine or the like into the eyes should 
not be a prohibited action either and so 
the fast from these types of actions will 
not vitiate the fast. 


Conclusion 


After looking at both classical and 
modern positions, we find that there is a 
sound argument for reversing a 
long-held position that all schools of 
thought agreed on in the light of modern 
medical research. However, if we look 
more closely at the findings of said 
research, we see that those findings do 
more to support the original position 
rather than negate it. Modern fuqaha’ 
have taken opposing stances in the light 
of modern advancements; some look at 
the opening on the surface of the body, 
and others look at the route passing 
inside that has been shown as a new 
discovery. 


Whatever the case may be, we can see 
that modern advancements are actually 
spurring on the juridical abilities of our 
noble scholars and not, as is the common 
perception, leading to an environment of 
intellectual stagnation. The future 
continues to hold exciting possibilities 
as long as new discoveries continue to 
challenge our jurists and elicit honest 
and interesting responses. 


PA) lal del ally QV Seb be a 
Sleek 
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Haadhir and Naazir 


Sayyid Asad Qadri, Alnoor Institute of Islamic Sciences 


In The Holy Quran and the sacred Sunnah 
we see Allah Uls mentioned through 


many honoring names such as, 
Al-Rahman and AIl-A’leem. How is it to 


refer to Allah Ube by honorable names 


which have not appeared in Quran and 
Sunnah such as, Haadir and Naazir? 


S gue Saal labs Ye oob Gul le ai gh 
gerig 


“And to Allah Ule belongs all the best 


names, so call Him by them, and leave 
those who go out from truth with regard to 
His names” 


(Surah Al-A’raaf, 180) 


When the slaves of Allah Uw 


(humankind) intend to mention their 
Creator, they seek to use the most 
exalted names. It is important to 
mention their Lord by the best and most 
praiseful names possible. But now how 
will we judge which names are best to 
use? It is stated by Imam Abu Mansoor 
Al-Baghdadi in his book, “Tafsir 
Ul-Asma Wa As-Sifaat”: 
"Ud ALLE, ail slei o Lal UE Y 


ad gly g til" 
There is no scope for giyaas regarding 
the names of Allah Ubs, only the shara’ 
and the tauqeef will be considered 
regarding it. 


Meaning, we can't come up with names 
ourselves based on what we think is 
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appropriate for the status of Allah Us. 


Rather we are restricted to mentioning 
Allah Uls by only the names which 


have appeared in the ayaahs of the 
Quran and the Hadith, or upon what the 
ummah does ijma’ (consensus) upon. 
Imam Abu Al-Hasan Al-A’shari states: 


" ally SEI G ayy le Yall weg Y 
clay! pÍ anall" 
Naming Allah (le by anything other 


than what has appeared in the Quran, 


Sahih Sunnah, and  Jjma’ is 
impermissible. 
This gives us the answer to our 


question. The great scholars have given 
us a standard to judge which names are 
best to use for Allah Uls. They have 
clarified that it is best to mention Allah 
Uls by the names derived from the 
Quran, Sunnah, and Ijma’, compared to 


what we make up our self, even if they 
have a similar meaning. 


Now this brings us to the answer of the 
actual question, can we refer to Allah 


Uls by the ‘Haadir’ 


‘Naazir’? 


names and 


Now if we run this through the standard 
mentioned above by the great scholars, 
you will find that these words are 
nowhere to be found in regards to Allah 


‘Vhs. 


(Continued on page: 44) 
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A’la Hadrat and Me’raj-un-Nabi 


Muhammad Bilal Sadiq Qadri Attari, Alnoor Institute of Islamic Sciences 


ae Ny*Debl pty 


The beloved and blessed Rasool #: got 
blessed with a journey known as Me’raj. He 
went on this journey with his blessed body in 
a wakeful state and he was blessed with the 
divine vision of Allah «. This article will talk 
about the proofs for the abovementioned facts 
along with some research of the reviver of 
14" century A.H., Ala Hazrat, Al-Imam 
Ahmed Raza Khan nae. 


It is mentioned in Al-Aqaid Al-Nasafiyya: 
SUB Le) oF elev J] diadety iii G bl yu Ela 
b> Sloe Gla! 
The Me’raj is proven for the Messenger of 
Allah # in person and in a wakeful state, 


towards the sky, then towards the heights 
willed by Allah. 


Some people have the concept of the Me’raj 
being in the sleeping state, Imam Nasafi 
rejects this concept by his saying (4&8! å). 
This concept of him #: having Me’raj in a 
sleeping state is based upon the narration of 
Ameer Muawiya that he was asked about the 
Me’raj, and said “ils bs, es6” Le. “it was a 
good vision (people translate this as 
‘dream’)”. It is also narrated from Sayidatuna 
Ayesha that she said “the body of Muhammad 
æ was not away on the night of Me’raj.” 
These arguments the 
following premises: 


e The word bsy 


through eyes (not dream). 


are countered by 





“vision” implies the vision 


e By saying “his body was not absent”, 
Umm ul Mumineen means that it wasn’t 


38 


away from the soul; rather, it was with his 
soul. This is how the Me’raj occurred 
through soul and body together. 


Some people say that Me’raj happened 
through soul only not body and soul both, but 
Imam Nasafi rejected this claim when he said 


(42%). It is obvious that the Me’raj in dream 


or it being just through the soul would not 
have caused a great opposition. Despite this, 
the disbelievers went extreme in their 
disapproval. It is obvious that it is not 
unbelievable for anyone to have Me’raj 
through the dream. The disapproval of the 
disbeliever verifies the claim that Me’raj was 
through both body and the soul. 

Some people say that Me’raj did occur in a 
wakeful state but only till Bayt ul Maqdis. 


The author rejected the concept by saying (a! 
cll). 

Nevertheless, there is no doubt about slwl, the 
journey from Al Masjid Al Haraam till Al 
Bayt Al Maqdis as it is proved from the 
Quran, the one who denies it will be out from 
the circle of Islam. Furthermore, the journey 
from the Earth to the Sky is proved by 
Mash’hoor narrations, the one who denies it 
will be a deviant. The last part is proved from 
Ahaad narrations, the one who denies it will 
be a sinner, that is the journey from the sky to 
the Jannah or to the Arsh, etc. (Extracted from 
Sharh Aqaid Nasafiya pg. 335-337). 


There has been a great discussion about 
whether or not the Prophet #: got blessed with 
the divine vision of Allah. Thus, Imam 
Farhari mentions in Al-Nibras: 
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Ale s Als VFB ilih SNPs cud Ys lols!" 
Al Re sO W here iG 5 aiI med gp Ee) 


"Lal i ure Cel yl a east! 

The opinion of Prophet #: seeing Allah on the 
night of Me’raj through his eyes is 
established. That is the narration of 
Sayyiduna Ibn Abbas. Furthermore, it is also 
the saying of Al-Imam Al-Shaykh Abu 
Al-Hasan Al-Ash/‘ari. It is also mentioned in 
Sharh Muslim by Imam Nawawi and that is 
the dominant opinion according to most of the 
Ulama. 


The Imam of Ahl us Sunnah, reviver of the 
14" century A.H, Imam Ahmed Raza Khan 
ole yl s dey! ae, also choses the opinion of 
Prophet #: getting blessed with the vision of 
Allah on the night of Me’raj. He compiled a 
masterpiece and named it “Gus! d s y dads! ie 


45 J) s yal gl”, i.e. “The warner of the desired, 


about the beloved #: reaching to the Arsh and 
(getting blessed with) the divine vision.” We 
will summarize the main proofs mentioned by 
Imam Ahmed Raza that will make the issue 
clear. 


Imam Ahmed Raza starts off with mentioning 
Marfoo’ narrations (4,3 J!eb!,J!), he says: 

It is mentioned by Imam Ahmad ibn Hanbal 
in his Musnad on the authority of Sayyiduna 
Ibn Abbas he said: 

“e956 gh we abl y JB” 
“Prophet of Allah #: said that ‘I saw my 
lord’” 


Imam Al-Suyuti in Al Khasais ul Kubra and 
Imam Abd Al-Rumawi in his Sharh Jami 
Sagheer say that this Hadith is Saheeh 
according to the chain. 


nother narration is mentioned by Ibn Asakir 
on authority of Sayyiduna Jabir he mentions 
from the Prophet @: that he said: 


AEL Gaby der Si NI Sloe, 2 OUI ow ye BEAU" 
"dasa! OF sals > seul, 

‘Indeed Allah 4 blessed Musa szusi with the 

Talk, and he blessed me with his divine vision 


and he privileged me through Al-Maqam 
Al-Mahmood, and the pond of Kawthar.’ 


Then Imam Ahmed Raza mentions the 
narrations of Sahaba (4.21361), he says: 


It is mentioned in Tirmidhi on the authority of 
Sayyiduna Ibn Abbas: 
aghua old std cla uoh, 

‘As for us, the sons of Hashim, we say that 
indeed Muhammad # saw his lord twice.’ 
(This was the narration mentioned by Imam 

Farhari in Al-Nibras). 


Imam Nasa’i, Imam Khuzaima, Imam Hakim, 
and Imam Bayhagqee narrate: 

“IAS dase DOs antl Ao OOE a 
‘Are you all shocked that the intimate 
friendship was for Ibrahim, and the divine 
conversation was for Musa, and the divine 


vision was for Muhammad sls ibe ogo?’ 


Imam Hakim said that this Hadith is Saheeh. 

Imam Ibn Khuzaima and Imam Bazzar mention 

a narration from Sayyiduna Anas bin Malik: 
ear 9 5542 551 BE luae ol” 

‘Indeed Muhammad #: saw his Lord Almighty.’ 


Then Imam Ahmed Raza mentions the 
narrations of Tabiy’oon (js.W! Lef), he states: 
It is stated in Musannif Abd Al-Razzaq: 
“aug hui dy Bboy 6451 6 pal med oe pare ye” 
‘On the authority of Ma’mar from Al-Hasan 
Al-Basri that he used to take oath upon Allah 
that Prophet s saw him #.’ 
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Imam Qastalani mentions in Al-Mawahib: 
heel Slo SB 4p LL no et 6 oF dS TEN 
"Sele Le cay ie leur! 
‘Ibn Khuzaima narrated it being proved from 
Urwa ibn Al-Zubayr, and this is the opinion of 
all the companions of Sayyiduna Ibn Abbas and 


Ka’ab Al-Ahbar and Al-Zuhri had this opinion 
with determination.’ 


Then Imam Ahmed Raza mentions the 
narrations of the Imam of Deen after them, he 
states: 


Imam Khallal narrates in his book Kitab ul Sinn 
from Is’haq ibn Marwazi, that Imam Ahmed ibn 
Hanbal used to prove the divine vision for 
Prophet #:, and he used to prove it through the 


09d 


narration: “éf gld, 


The saying of Nabi # is that T saw my lord’" 


Imam Nuqqash narrates from this great and 
well-known Imam as well and he mentions in 
his Tafseer: 

“GB | gost al ysl agh ata rls oltua dsa] 
bands” 
‘Indeed he said, ‘I believe in the narration of 
Ibn Abbas that he & saw his lord through his 


P , A “4 . AS y 
eye, he & saw him 4%, he & saw him iE he g: 


saw him #’, the Imam kept saying this until he 
ran out of breath.’ 


Imam Ibn Al-Khatib Misri says in Mawahib 
shareef: 
“Ash sl Wes ort IJ ss ols maed ase” 
‘Ma’mar and others had this opinion with 


determination and that is the opinion of Imam 
Al-Ashari and majority of his followers’. 


Imam Nawawi in his Sharh Muslim and Allama 
Muhammad ibn Abd Al-Baaqi in his Sharh 
Mawahib mention that: 


Zalik dloa ahal La A ue 
‘The preferred opinion according to majority of 
Scholars is that he & saw his lord with his own 
eyes on the night of Me’raj’ 
(Note: Imam Farhari briefly hinted towards 
these narrations in Al-Nibras). 


After getting a good idea of the narrations by 
Sahaba, Tabiy’oon, and the Imams after them, 
we get a good idea that many leaders of the 
Ummah have had this opinion of Nabi &: being 
blessed with the divine vision of Allah. The 
Ulama of Ahl us Sunnah have a consensus that 
it is possible to get blessed with the divine 
vision of Allah (as the people of Jannah will get 
blessed with it). The situation and the method of 
that sight is unknown, but the reality of that 
vision being true is known. As mentioned by 
Imam Al-Taftazani in Sharh Aqaid Nasafiyya, 
the following Ayahs were provided as a proof: 


O icke Coes E A tower 
EBUK) Sap gaas” 
‘Some faces on that day will be fresh, looking at 
their lord.” 
This Ayah is in Surah Qiyamah where Allah & 
talks about the hereafter. 


Another proof is Hadith of the beloved Nabi #:: 
Se Akg alos SUS ora she 2G!” 
“You all will be looking at your lord just like 


you all look at the full moon. ” 
[Sharh Aqaid Nasafiya pg. 191-192] 


Since the divine vision of Allah is not 
impossible, the Scholars of Ahl us Sunnah have 
proved it in their books, then why is it hard to 
believe that Allah bestowed his beloved #%, with 
his divine vision in this world? May Allah bless 
our pious predecessors and sanctify their resting 
places. May he : show us the right path and 
save us from misguidance, and may he make us 
from those who excessively love the beloved 
Messenger #t. 


Beene)! gillsley opel 
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Risala of Ala Hazrat regarding Taqdeer 


Muhammad Salman Qadri, Alnoor Institute of Islamic Sciences 


Question: 


If there are verses in the Quran that 
tell us certain people won't accept 
Islam and that Allah has decided 
before giving live to someone 
whether that person would be a Kafir, 
then how will that person ever enter 
Islam? Wouldn't this make people 
forced to do things and they wouldnt 
have any free will or choice? 


Response: 


Allah Tala gifted the people their 
senses which they hear, see, etc from. 
The most significant of these senses 
is jas. With which people can tell 


what is good and what is bad. If 
somethings were difficult 
differentiate from right and wrong, 
then Allah would clarify them 
through sending a Prophet of through 
his Kalam. 


cal ye ABM oS 25 “All G así Y 


There is no compulsion in the 
religion. The righteousness been 
made clear from the mis guidance 


An example to understand the 
situation: 


Zaid is planning to kill Waleed. Allah 
Jw created Zaids hand with which he 
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will hold and use his sword. Allah 
created Zaids eyes, ears and 
everything that Zaid will use to help 
him kill Waleed. Every action, 
meaning the striking of the sword and 
for the ability of the sword to actually 
wound and Kill Waleed is through the 
Hukm of Allah. 

Everything that happened was a 
creation of Allah. However Zaid 
made the intention to kill and used his 
body parts and his senses to go 
through and complete the action. 
Now is Waleed really deserved death, 
then Zaid will not be accused. But is 
Waleed didn't deserve death, and then 
Zaid will be accused and deserving of 
punishment. 


Another example is that of drinking 
poison and drinking honey. Allah 
created the Shifa in honey and the 
harm in poison. Meaning that Allah is 
the Mukhtar and He has the choice of 
making the honey as shifa or as harm 
and He has choice of making the 
poison beneficial or harmful. 
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History of Azaan 


Hafiz Furqan Sayed, Alnoor Institute of Islamic Sciences 


Message to you 


Many of us never think about why we 
have certain actions in our religion, there 
is a purpose and wisdom behind ever 
single act we do! The only way we can 
appreciate is to to learn the truth of why 
we have certain actions in Islam. I hope 
you will appreciate and understand the 
Azan (Call to Prayer) more after reading 
this article. 


Fadilat of Azan 


It was narrated that Abu Hurayrah (may 
Allaah be pleased with him) said: The 
Messenger of Allaah (peace and blessings 
of Allaah be upon him) said: “If the 
people knew what there is in the call to 
prayer and the first row, and they had no 
other way but drawing lots, then they 
would draw lots.” 


Narrated by al-Bukhaari, 590; Muslim, 
437. 


We find from this hadith that if we were to 
know the reward, we would be so eager to 
call it, that we would draw names and lots 
because of the great amount of people 
wanting to get it’s reward. 


In Makkah, the number of Muslims was 
small. They could make Jama’ah without 
any call. When Rasulullah * arrived in 
Madina, the number of Muslims started to 
increase. Rasulullah * built masjid An 
Nabawi to offer salah regularly. By the 
second year of Hijrah, the number of 
Muslims had increased. The people 
announced in a loud voice. “As-salat 
ul-jamiah (the salah is gathering).” Those 
who heard this call came to join the salah. 
Muslims felt the need to find a way to 
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inform people to come to the salah. 
Rasululah # asked his sahabah for their 
advice. 


Some sahabah suggested that the 
Muslims, like the Jews, should blow a 
horn to announce the time for the salah. 
Others said, the Muslims might ring bells 
as the Christians do in their churches. A 
few proposed that the Muslims, like the 
fire- worshippers, kindle a fire call people 
to pray. Rasullullah = wasn’t satisfied 
with any of these ideas. He waited to hear 
a better idea or to receive guidance from 
Allah. 


PROOF: Book of Call to Prayer Bukhari:: 
Book 1 :: Volume 11 :: Hadith 580 
Narrated Anas bin Malik: 


When the number of Muslims increased 
they discussed the question as to how to 
know the time for the prayer by some 
familiar means. Some suggested that a fire 
be lit (at the time of the prayer) and others 
put forward the proposal to ring the bell. 
Bilal was ordered to pronounce the 
wording of Adhan twice and of the Iqama 
once only. 


The Sahabi that came with the words of 
Azan to our Prophet peace be upon him 


One day, a sahabi, Abdullah ibn zaid came 
to Rasulullah “ and said, “O Messenger 
of Allah! I had a beautiful dream last 
night.” 


“What was the dream you 
Rasulullah # asked zaid. 


Abdullah Ibn Zaid (Radi Allah Anhu) 
answered, “I’ve seen that a man wearing 
green garment taught me the words of the 
Adhan and advised me to call people to 


rd 


Saw 


Alnoor Magazine 


prayer with these words.” He then recited 
the words of the Adhan. 


The words were beautiful and full of 
meaning. Rasullulah “ recognized that the 
dream of Zaid was true. He asked Zaid to 
teach the words of Adhan to Bilal (Radi 
Allah Anhu). Hazrat Muhammad # 
approved it without giving a second 
thought, as He had recognized that the 
dream was true, besides same kind of 
dream was also quoted by Umar ibn 
Khattab (Radi Allah Anhu) . He ™ then 
directed Bilal ibn Rabah (Radi Allah Anhu 
who was a black slave, to have the honor 
to become the first ever Muezzin (Caller 
to Salah) in the Muslim history. Bilal 
(Radi Allah Anhu) had a beautiful and 
loud voice, which reached far off houses 
in the town of Madina at that time. 


Bilal (Radi Allah Anhu) stood up called the 
Adhan. The voice of Bilal (Radi Allah 
Anhu) resounded throughout the Madinah. 
People came running to Masjid un- Nabi. 
Umar ibn Khatib (Radi Allah Anhu) was 
one of the persons who came and said “O 
Messanger of Allah an angel taught me the 
same words in my dream last night.” And 
Rasulullah * accepted this Adhan as the 
official call to the Salah. Till this day, all 
across the world we are reciting the 
beautiful words of Azan at every time of 
porayer. This aspect of our religion shows 
our unity, all through glorfying ALLAH 
(Subhan ahu Wa Ta’ala). Every part of the 
deen of Islam has a reason and virtue, 
nothing in this deen is a waste. To 
appreciate all the bounties in this deen we 
must learn the history and reason why 
something in our deen was placed. For it has 
wisdom (hikmah) in it. 


(Continued from page: 38) 


Therefore, it is best not to use these 
names. Rather we should use the names 
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‘Ash-Shaheed’ and ‘Al-Baseer’, since 
these names have appeared in the Holy 


Quran for Allah (ls and they have a better 
meaning than ‘Haadir’ and ‘Naazir’ 


anyways. Because the apparent meanings 
of ‘Haadir’ and ‘Naazir’ have aspects 
which seem inappropriate for Allah (Sle, 
since ‘Haadir’ usually means to be present 
in a physical bodily manner and ‘Naazir’ 


usually means to see through a means/tool 
how humans look through the eyes. Now 


if you apply those meanings to Allah (Sle, 
it would be totally incorrect. Because 
Allah Uls is not present in a physical 
bodily manner nor does he need any 


means to see.After all, we don't even fully 
recognize the status and power of Allah 


dls, so who are we to set names for Him? 


Allah Obs states in the Quran: 
mee aS tot 
"There is nothing like Him” 
(Surah Ash-Shura, 11) 
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Excellence of the Quran 


Muhammad Salman Qadri, Alnoor Institute of Islamic Sciences 


Allah Ta`ala says in the Holy Quran: 
G25 le ob LLNS 


Translation: That exalted book; there is no 
doubt in it. (In it) is guidance for the Allah 
fearing. 


It is the exalted word of Allah dls that has 


in it whatsoever. 
mentions in his 


Imam 
Tafseer 


no doubt 
Al-Qurtubi 


Qurtubi, that the word s J| comes in three 
meanings; lái (doubt), 4J! (accusation) 
and 4+l\ (argument). Therefore, there is 


no place of any kind of doubt, accusation, 
nor argument anywhere in the noble 
Qura‘n. This is a miracle of Allah and also 
a miracle of His beloved messenger, 
Sayyiduna Muhammad ~ s ale al be 


that he was able to handle the miraculous 
speech of Allah as it was revealed to him. 


The words of Allah (ls prove that this 
inexplicable control of Nabi ; ale asl be 


is a miracle where He states in the 21st 


verse of Surat ul Hashr: 


$ \ Sosva P y2 No Fo 2N rere of 
let anh) foe de ol gl lis Uyl g 
i y 207 owt weed 
eee 
Translation: If we had revealed this 
Quran upon a mountain, surely you 
would've seen it humbled and torn apart 
from the fear of Allah. 


In this verse, Allah ls is stating how if 


the holy Qura‘n was to be revealed upon a 
mountain, the huge and heavy mountain 
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wouldn't have the power to handle the 
revelation and it would tremble and break. 
This shows the power of Sayyiduna 


Rasool Allah Jo s aje 4il be, because he 
successfully received the revelation. 


In the book Zubdatul Itqan by Sayyid 
Muhammad Alawi Al- Maliki Al-Makki 
Al-Hussaini, the exact definition of a 
Ma‘ujza (miracle) is given as something 
that exceeds the ordinary and is safe from 
any objections. Meaning that when a 
miracle is performed by a Prophet of 
Allah, the onlookers have nothing to 
object the truthness of the Prophet. He 
also mentions that there are two types of 


miracles, 4>- Hissiyya (Perceptible) and 
aks- Aqliyya (Intellectual). The 


incredible fact about the Qur`an is that this 
an Aqli miracle, while most of the 
miracles of the previous Prophets were 
Hissiyya. Meaning that the miracles 
performed by the other Prophets, although 
they were great miracles, were only 
witnessed by the people who were present 
in that time. For an example, the blessed 


staff of Sayyiduna Musa pL aje, the 


ability of Sayyiduna Esa pL aje to bring 


the dead back to life and other many 
others were visual miracles and were only 
witnessed by the people in those times. On 
the other hand, the holy Qur`an is such a 
miracle that it will continue to be 
witnessed until this world ends. The 
unmatchable language and style of the 
Quran is something that people can look 
into and see until the day of judgment. 
Another idea is that the miracles of the 
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Prophets before Rasool Allah 4 ajc asl be 


- dont require any intellect, while the 


Qura‘n is such a miracle that requires a lot 
of knowledge and intellect to understand 
its excellence. It is also mentioned in 
Zubda tul Itqan that Imam Fakhr ud Deen 


ade Sle ail da, said: 
yeas SIE Bye Se bal EN aay 


In this statement, Imam Fakhr ud 
Deen is saying that the Quran is 
miraculous in the aspect of eloquence, 
uniqueness of style, and being free from 
any kind of mistake. 


An example of the beautiful and 
unmatchable style of the Quran is in 
verse 33 Surat ul Ambiya: 


PY: els) Seopa ol 3 if 


The beauty in this verse is that if the 
highlighted portion above is written out 


backwards, it will still spell out (46 3 J). 


Another miraculous aspect of the Qura‘n 
is that the verses of the Quran gave 
knowledge of things and foretold things 
that no science or no genius would be able 


to figure out. Allah dls , alk. mentions 


in Surah tur Rum: 
Jx on e , g 3 ge pile os 
4 ar on I ai alt SS eo + Odie oe 


or a 


ert) Bayt + Sail TŻ ae zi 7) 


Translation: The Romans have been 
defeated. In the nearby land and after their 
defeat, they will soon overcome. In a few 
years, it is Allah’s command before and 
after. And on that day, the believers will 
rejoice. 
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Mufti Ahmed Yar Khan Naeemi | a> J 


(le mentions in his Tafseer Nur ul Irfaan 


that these verses were revealed at a time 
when the Persians defeated the Romans in 
a sudden war. The outcome of this war 
saddened the believers because the 
Romans were Christians, meaning they 
were Ahle Kitaab (Followers of the Book), 
and the Persians were Fire Worshippers. 
This resulted in the Mushrikeen 
(Polytheists) of Makkah to get excited and 
to say to the believers of Makkah that we 
will defeat you just like how our Persian 
brothers defeated your Roman brothers. 
That is when this verse was revealed 
informing that another war will break out 
in a few years and the Romans will be 
victorious over the Fire worshipping 
Persians and the Muslims in Arab will 
rejoice after this victory. After the 
revelation of these verses, Sayyiduna Abu 
Bakr Siddique as Se ail (s2) Spread the 
news that the Romans will soon defeat the 
Persians. Ubai ibn Khalaf, a disbeliever, 
refused to accept this and eventually 
Sayyiduna Abu Bakr Siddique made a 
deal with Ubai. The deal was that if the 
Romans defeat the Persians within nine 
years then Ubai will give 100 camels to 
Sayyiduna Abu Bakr Siddique 2s atl 42). 
If the result is otherwise, then Sayyiduna 
Abu Bakr will give away 100 camels. 
Although betting is not allowed in Islam, 
this bet was valid because the concept of 
betting had not been prohibited yet. Then 
within nine years on the day of the treaty 
of Hudaibiyya, Allah (Ww granted the 


Romans victory over the Persians and the 
belief that Sayyiduna Abu Bakr Siddique 
had in the verses of the holy Quran 
resulted in him collecting the 100 camels 
after winning the bet. This proves the 
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hundred percent authenticity and truth of 
the Qura‘n. 


The fact that the Qura‘n is absolutely 
outstanding, whether it be in the aspect 
of language, abundance of knowledge, 
or authenticity, makes it the compilation 
of the greatest speech. Since this 
outstanding speech was compiled and 
given to the Ummah (nation) of 


Sayyiduna Rasool Allah Joy «Je aul abe 


through his blessed being, it becomes 
the duty of his Ummati (follower) to 
recite, learn and try to fulfill the right of 
the Quran as much as he can. It is also 
an honor for the Muslim nation that 


Allah (ls granted them such a miracle 


that requires a _ high level of 
understanding and _ brilliance to 
comprehend. Recitation, which is the 
easiest of these duties, has countless 
benefits. It is mentioned in Jamia 
at-tirmidhi, a book of Hadith by Imam 


Muhammad ibn Isa at-Tirmidhi 4! a>; 
bs, that there is a Hadith narrated from 


Ibn Mas*ood as ly | ise} 


seal IS Bas Bs 
Weel datali; 


This means that the one who reads just 
one Harf (letter) from the holy Qura‘n, 
will be rewarded 10 times the reward of 
one good deed. This proves the 
excellence of just the recitation of the 
Quran because of how much reward 
someone who just recites one letter of a 
book that consists of more than 320,000 
letters can earn. Another Hadith that 
proves the greatness of the recitation of 
the holy Quran is: 
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leit VLA ey» Gh ob dL al LLI 
ale 


[oY 3.45] 


This Hadith, which is from Abu 
Umamah and through him it was taken 
by Imam Muslim, is commanding to 
recite the Quran because it will come 
on the day of judgement as a helper and 
an intercessor for those who read it. The 
great reward and honor of having the 
Qura’n as an intercessor on the day of 
judgement when people will be dying 
for a protector should be strongly 
convincing and persuading for a 
believer to build a connection with the 


Kalaam (speech) of Allah (ls. The 


recitation of the noble Qura’n is 
something that contains endless benefits 
and no harm. Another beautiful Hadith 
that will convince a believer to build a 
stronger relationship with the Qura‘n is 
from Samura ibn Jundub: 


l as wsl Os ol es Voy £ 
09 am MW ¢ ol all 


Meaning that just like how every 
person who holds a feast at his dinner 
table wishes that as many people attend 


the feast as possible, Allah (ls gets 


pleased when Muslims attend, meaning 
they recite, His blessed speech. 
Therefore do not disassociate yourself 
from the holy Qura‘n. Recitation of the 
holy Qura‘n is such an act that pleases 


Allah (le, ale.» and his beloved 
Messenger pa a aje gs al che and 


therefore is an act that if done with love 
and Emaan (faith in Islam) one can be 
given Jannat (paradise). 
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History of Gathering the Quran 


Sayyid Abdul Samad Qadri Ridhawi, Alnoor Institute of Islamic Sciences 


The Noble Quran is the word of Allah 
ls which was revealed to His beloved 


messenger, the greatest of creations, our 
master, Syeduna Muhammad LE. This 


word of Allah (Sls is a message sent to 


all nations which were present in the 
blessed time of 8 al J.) and to the 
nations which would come. In order for 
The Noble Quran to be preserved 
throughout the times the world would 
face, such a plan was needed which 
would protect The Noble Quran from 
any type of alterations. Allah lw had 


created such a plan that would fulfill his 
truthful promise. Allah ls says in The 


Noble Quran: 
(a: 21) - oe Jbl, SHI OF 54 E, 
Translation: Indeed we sent down The 


Quran. And indeed, we are surely a 
protector for it. 


In this noble ayat of The Holy Quran, 
we learn that Allah lw has taken an 


oath to protect The Holy Quran. This 
shows us that surely The Noble Quran 


would be protected and that Allah Gls 


has such a plan which would fulfill His 
promise. 


This master plan of protecting The Holy 
Quran would require for The Noble 
Quran to be written, gathered and to be 
put into an order. This great work began 
right away from the blessed time of 
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Nabi Kareem - a Ade | che. Imam 
Suyuti dls au) aa) says in este goby 
Ol wl: 

Al dya ye Ga aS OTD OW 5 
eer dE at SS ley Ale all be 
ed) Sy Vg del. 
Translation: The entire Quran had been 


si ch 
written in the blessed era of #8 «vl Syuy 


but it was not gathered in one place nor 
were the Surahs put in order. 


This shows us that The Noble Quran 
had been written down in the blessed 
time of i gy Ade aul be aul Uw. There 
is also a hadith shareef which supports 
this claim narrated by Syeduna Zaid bin 
Thabit ae dls adl ..2) . The chain of 
this narration meets the guidelines of 
Imam Al-Bukhari and Imam Muslim 


Sle abl Lge: 

ail he atl Upwy ee Bd OY oy 43 ge 
FB oe OL all IE de s ade 

We used to gather The 

Quran on pieces of cloth near atl Jy) 


This proves that The Noble Quran, as it 


was revealed, would be written down 
and that the writing of it had began in 


the blessed era of #5 4! Jy). Like this, 


there are many narrations which show 


Translation: 
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how The Holy Quran would be written 
down right away; whether it be on cloth, 
bones, rocks or any material which 
could be written on and preserved. 


Though it is proven that The Holy 
Quran, in its entirety, was written down 
as it was revealed, we also find that it 
was not all gathered in one place nor 
were the ayats put in an order. Because 
many of the blessed companions of 
BE aul J =) had memorized the entire 


Holy Quran by heart, there was no 
urgent need for this work of gathering 
and ordering to be done in the blessed 


era of 88 al Jy”). The master plan of 
Allah to preserve The Noble Quran was 
so great that it allowed the followers of 
SE ul Uy») to memorize the entire 
Quran Shareef by heart. Indeed, this is 
definitely a miracle of The Glorious 
Quran. Some of the blessed companions 
who were Huffaz are listed here: 


ae bs abl 2) Gb Ole Ute (- 
ESI dey abl eS oat dl Jo Ga (- 
ae bs ail ESEE bady (- 

ae gis Ail (32) Heb 5 Gd (- 
ae Sle abl (C7) dyes or) Gaye (- 
ae Sle abl gy lasal yl Uke (- 


die Mar a epee NI aay gl Lae 


These were some of the many blessed 
companions who were honored to 
memorize the entire Quran by heart. 
They were to play a major part in the 
preservation of The Glorious Quran and 
in order for this system to continue, 
there was a need to gather The Holy 


48 


Quran in one place in order to ensure 
that this system continues and 
thousands of muslims around the world 
would be honored with the opportunity 
to memorize and carry The Holy Quran 
in their hearts in the years to come. The 
realization for this need to fulfilled 


came about in the era of & 4! baw 
Imam Jalaaluddin As-Suyuti | aa, 
the “Sls” 
regarding the first gathering of The 


Holy Quran and the beginning of its 
gathering: 


writes following in 


E by 9S ghal 4 he WS cla! OG 
Translation: So the beginning of that 
(gathering) was upon the hand of (ge 
by the recommendation of „+. 

From this we learn that Syeduna Abu 
Bakr Al Siddiq as 4! „2; and Syedna 
Umar Al Farooq «e asl is2) both 


recognized the need to gather The Holy 
Quran. Imam Al-Bukhari le a) a>) in 


his Sahih, mentions 
hadith shareef: 


of NSB dale fal fede oS gl dh eu! 
Ja «GbI pare OK yl Sle cone Clbt 
Ol git! Gly COL al 61a peel ab eal ol 
ot BS ade coblyll 3 Lak fed) poet 
Clas col al cH pool ol dls col all 
Jë HE abl gery adai d Gi fait GS” yal 
al oe ge Gerke dx X gela E 
JE shy Gil WS g aN s l Cote 


the following 
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a hee Vo file 4 LIS yl JG 45 db 
ade ail ho all dyad el 2S OS 
J Gee) le rab OLII ab lle 
ya Spl de Jal of L SLL ye he 
dai d Wye Odes GS eH ST an 
Kgl de Bos ily a JG IRE abl Jya 
phe 4 oA gill gode il OA Ge garl 
a all ge teal Lal Cad UF K 
By ge AT Steg cle HN gdo 9 SI 
vont ae ledel d egyb Yi ace gl æ asl 
g> [NAV YA a l] O ak 33) 
obs GK Gl be Cera!) 1S hel HE 
JE Ch dain die È cala E te È call 


From this hadith shareef we learn about 
how Syeduna Abu Bakr and Syeduna 


Umar hye al is?) Were motivated to 
gather The Glorious Quran. We learn 
that in the battle of Yamama, a battle for 
the defense of Rasool Allah’s && seal of 
messenger-hood, many huffaz also 
fought and were martyred in the way of 
dks aul. This was such a delicate and 
sensitive situation, even the huffaz of 
The Holy Quran, the ones by whom The 
Holy Quran was supposed to be 


protected and transferred to the coming 
generations, were sacrificed for the 


v ; e fs 
cause. le «yl put this realization in the 


hearts of the Shaikhain Le ail „s>; that 


times would only get worse and such 
matters would occur often in which 
every muslim, including the huffaz, 
would sacrifice themselves for the sake 


of Rasool Allah’s 88 honor and respect. 


Surely, another plan was needed to 
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safeguard the word of al. Hence, 
Syeduna Umar advised Syeduna Abu 
Bakr lage aul (42) to have The Holy 
Quran gathered. Although Syeduna Abu 
Bakr ae al 92) was hesitant at first, 


Allah Sls quickly opened his heart and 


inclined him towards the severe 
importance of this work being done. 


Syeduna Abu Bakr «e | is?) then 
commanded Syeduna Zaid bin Thabit 
as aul 92) to gather The Holy Quran. 


Syeduna Zaid bin Thabit ae al s>) 


was commanded for this enormous 
assignment because he very well suited 
the position. He was considered one of 
the most intelligent people around and 
he also used to write down the 
revelations when they would be brought 


ites b A 
to X av! Jpj. But even for him, he 


explains, it would have been easier for 
him if he had been commanded to move 
a mountain from the mountains. This is 
how large and difficult this task of 
collecting The Holy Quran was. He then 
went about collecting the different parts 
of The Quran from all of the different 
places it was written and stored. The 
things upon which it was written 
included leaves, rocks, bones and many 
other things which could be written on. 
It was also collected from the memories 


of the companions of 8 al Jw). A part 


of Surah Tauba was especially difficult 
to find but it was also eventually found. 
Finally after much hard work and 
struggle, The Miraculous Quran was 
brought into a collective form. In the 
shape of a “Mushaf’. This mushaf 
remained with Syeduna Abu Bakr until 
his passing, then with Syeduna Umar, 
then eventually, it remained with 
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Syedatuna Hafsa ‘ane | «s. This 


series of events would be known as the 
first time The Holy Quran was collected 
and put in a single place. 


The gathering of The Noble Quran done 
in the era of Syeduna Abu Bakr 


Siddique as ail „Ż3 Was surely a great 
favor upon the nation of 8 ail Jj but 


this Mushaf was not spread out amongst 
the people. Surely enough, a time came 
in which there were many differences 
which came about amongst the people 
regarding the pronunciation of certain 
words. Examples of this can also be 
seen in many other languages. 
Sometimes, it just so happens that the 
experts of the language can be seen 
disagreeing upon the pronunciation of a 
word. For example, the 
english-speaking masses in the United 
States pronounce the word “schedule” 
as “skejule.” While on the other hand, 
the english-speaking population of 
Britain pronounce the word “schedule” 
as “shejule”. Just like this, the many 
tribes of Arab would differ amongst 
each other regarding the different 
pronunciations of some words. For 
example, the Banu Huzail would 


coy 29 6 a9? 
pronounce a as SF - 


limit these differences in the ways 
people were reciting The Glorious 
Quran, such a gathering of The Holy 
Quran was needed which would unite 
everyone on the seven authentic ways of 
its recitation. Such a gathering of The 
Holy Quran which would give the 
people to come the same message that 
the Sahaba got, no matter how the 
language would evolve. To give 
permanent solution to the issue at hand, 


In order to 


Syeduna Uthman Al-Ghani es al s>) 
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would gather The Quran Kareem for the 
third time and have it distributed around 
the world bringing the entire world to 
unity regarding the wording and 
pronunciation of The Holy Quran upon 
seven qiraa’at and on the language of 
the Quraish, as it was revealed. 


Imam Al-Bukhari (ls 5l aœ; narrates 


from Syeduna Anas as Jy al er: 
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Translation: Huzaifa came to Uthman 
laie U/l (52) and he used to battle the 


people of Sham in the capturing of 
Arminiya and Azrabijaan with the 
people of Iraq. Their differences in 
recitation terrified Huzaifa. So he said 
to Uthman: Save the nation before they 
dispute like the Yahood and the 
Nasaara. Then he sent to Hafsa: Send 
the scriptures to us. We will copy them 
into Masaahif then we will return them 
to you. Then Hafsa sent them to 
Uthman. Then he commanded Zaid bin 
Thabit, Abdullah bin Zubair, Saeed bin 
Aas and Abdul Rahman bin Harith bin 
Hishaam. Then they copied them in the 
Masaahif. Uthman said to the group of 
four Qureshis: When you and Zaid bin 
Thabit dispute regarding anything from 
The Quran, write it according to the 
language of the Quraish. Because 
verily, it descended in their language. 
Then they did that until they copied all 
of the scriptures into the Masaahif. 
Uthman returned the scriptures to 
Hafsa and sent a Mushaf they copied to 
every horizon. He commanded for 
everything besides it from The Quran in 
any script and Mushaf to be burned. 
Zaid said: “an ayat from Al-Ahzaab got 
lost when we copied the Mushaf. I had 


heard #8 úl Juy reciting it. So we 
searched for it and we found it with 
Huzaifa bin Thabit Al -Ansaari: 

{ ale aul l hae Le ree dy sno) 
So we connected it in its Surah in the 
Mushaf.” 


From this Hadith Shareef we learn why 
and how the third gathering of The Holy 
Quran went about. We learn that the 


` 
main reason Syeduna Uthman 4! 2) 


as (ls decided to gather The Holy 
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Quran for a third time was to save the 
Islamic Nation from the same disputes the 
jews and the christians have. These 
disputes amongst them still continue 
today. It can be seen that new editions of 
their religious text are released constantly 
from time to time. This has caused them 
much harm and has caused them to 
become extremely separated from each 
other. They used to dispute regarding their 
methods of recitation and Muslims were 
on their way to disputing like them. 
Fortunately, Syeduna Uthman ae asl i) 


saved this nation by gathering The Holy 
Quran using the scriptures upon which 
The Holy Quran was written and stored in 
one place in the time of Siddique Akbar 
ae al ys) and by arranging all of its 
surahs and ayats, putting them in bindings 
known as Masaahif and spreading them 
across the world to make sure all muslims 
were on the same page regarding the 
recitation of The Glorious Quran. 


Indeed, all three gatherings of The Noble 
Quran were essential parts of protecting 
The Holy Quran. These major works Allah 


cle took from these blessed individuals 
allowed people in our times to reap 
benefits from the word of lw in|. Now 
even today many people recite The Holy 
Quran, learn it, teach it, memorize it and 
get guidance from it. What a great way asl 


le protected His word and fulfilled His 


promise. The Quran Shareef is truly 
protected and available around the entire 
globe for people to benefit from it. May 


sls al raise the ranks of all of those 


blessed individuals who took part in the 
gathering of The Noble Quran and may 


dls 4\ allow us to get as much benefit as 


we possibly can from His word. 
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Taloot and Jaloot 


Muhammad Bilal Sadiq Qadri Attari, Alnoor Institute of Islamic Sciences 
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Allah ® says in Surah Baqarah Ayah 24 
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“Did you not see a group of Bani 
Israel after Moosa? When they said to 
their Prophet ‘Appoint for us a King, so 
that we can fight in the way of Allah.’ The 
Prophet said ‘is it so, that when the fight 
will be prescribed upon you, then you will 
almost not fight?’ They said ‘There is 
nothing for us to not to fight in the way of 
Allah while we had been exiled from our 
houses and children.’ Then when Fighting 
was prescribed upon them, they turned 
away, except a few. And Allah is all 
knowing of the oppressors.” 


The Prophet mentioned in this Ayah is 
considered to be Sayiduna Shamoeel bin 
baal bin Alqama, and he was known by 
the title of Ibn Al Ajooz. Another opinion 
regarding is issue is that the Prophet’s 
name was Sayiduna Shamoon. He was 
known as Ibn Al Ajooz since his mom was 


very old when he was born. selai, 


This ayah was revealed about a nation 
from Bani Israel, who was dominated by 
disgrace and enemies. Therefore, they 
started asking permission of war. 
However, when Allah prescribed war upon 
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them, then most of them got scared and 
did not wage war. But, a few of them 
showed steadfastness and went to war. In 
some narrations it is said that these were 
the same people upon whom the death was 
imposed upon and they were revived. 


When Allah ordered them for a war, they 
turned back. In this context, Imam Qurtubi 
says that this was the situation of previous 
Ummahs that in happy times, they prayed 
to go against the enemy. When the war 
broke out, these people got scared and did 
not go to war. This is the reason Ulama 
state the Hadees of the Prophet ele which 
forbids the Ummah to make such a dua. 
Instead we should do a dua asking for 
salvation, and incase if the war breaks out 
then to stay steadfast on that. 


After these people asked for a King, Allah 
fulfilled their wish and Taloot was 
appointed as king. Some people say that 
Taloot used to color leather, and other says 
that he used to work for contact (© 2/1), 
and he was an Alim as well. So this is the 
reason Allah appointed him as king. He 
was from the tribe of Hazrat Bunyamin, 
not from a tribe of any prophet, nor any 
king, which is why the people rejected 
him. 


How did Allah appoint Taloot as king? 


When Hazrat Shamoeel sul ave prayed 
to Allah to appoint a king for Bani Israel, 
Allah said to look towards the container 
which had oil in it. When a man comes to 
you all and the oil in it starts boiling and 
becomes noisy, then rub some oil on his 
head and appoint him as king 
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Since Taloot used to work with leathers, 
he had lost his animal. So he decided to go 
to the house of Hazrat Shamoeel, to make 
him pray for it. As he came into the house, 
the oil started making noise and boiling. 
This is how Hazrat Shamoeel appointed 
him as the king, by rubbing the oil on his 
head. 


The people of Bani Israel rejected Taloot, 
saying that he does not belong to a noble 
family and is poor. They deserve to be 
king, as they belong to better families and 
are richer than him. They rejected the 
saying of their Prophet as well, which was 
qatayee daleel, that Allah has chosen him. 


Hazrat Ibn e Abbas says that Taloot was 
the greatest Alim in Bani Israel at that 
time. He was good looking and very 
powerful. He had such a body that the 
enemies got scared just by looking at him. 
It is said that his name was Taloot because 
of him being tall. Some people also 
consider that Taloot doesn’t mean length 
of his body, but, length of his goodness 
and bravery. 


According to Hafiz Ibn Kathir, this was 
extent of disobeying, as they denied the 
order of a messenger of Allah. To this, the 
Messenger said that it is the order of Allah 
and it is not in his hands to reconsider this 
order. That is why it is said in the Quran 
that Allah gives kingdom to whoever he 
wishes, so that no further questions can be 
asked. Then they asked their Prophet 
about the sign/proof of Taloot being king. 


Taboot e Sakina 
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And their Prophet said to ue indeed the 
sign of his kingship is that the chest will 
come to you in which there is solace from 
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your lord and remains of what was left by 
people of Musa and Haroon, carried by 
the Angels. Indeed, there is a sign in it for 
you all if you are believe. 


The Prophet said that the sign of Taloot 
being the king is that angels will bring 
Taboot e Sakina to you all. Imam Qurtubi 
says that the Box was given to Sayiduna 
Adam uJ! ace first, and it stayed with 
him. Then it got inherited until Sayiduna 
sys! adc. Bani Israel used to 
become dominant just by the blessings of 
this box. However, because of their 
disobedience, the taboot was taken away 
from them by Alqama. According to Imam 
Sadi, the Alqama was nation of Jaloot and 
his people. 


Yaqoob 


Nuhas says that there were signs in the 
Taboot such as one could hear crying 
noises from it. When the people heard 
these noises, they went to war. When this 
voice ended, they stopped. Another 
Narration says that whenever they went to 
war, they kept this box infront of them, 
and they became dominant. Then when 
they disobeyed and disgraced it then they 
became disgraced and enemies took over 
them and the taboot got taken away from 
them. 


When these people asked their Prophet 
about a sign, then he prayed to Allah for it. 
Therefore, Allah imposed disease on the 
nation that had taken the Taboot in the 
first place. Imam Tabri says that they had 
put the taboot in their place of worship. In 
which there were idols. In the morning 
time these idols were fallen down. 


Another narration states that they had 
placed the Taboot under the biggest idol in 
their place of worship, but when they 
woke up they saw that it was on top of 
him. Then they tied it to his feet. When 
they woke up they saw that his hands and 
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feet were cut and taboot was on top of 
them. So they picked it up and sent it to a 
nearby village. As a result, the people of 
that village got pain in their necks. 


Another narration is that these people had 
placed the taboot near their toilets, 
because of which Allah imposed a disease 


(,~l—hemorrhoid) on them. When this 


disease increased, they figured out that it 
is because of the Taboot, and they should 
return it to Bani Israel. Therefore, they put 
it in between two bulls and sent it to the 
cities of Bani Israel. Then Allah sent 
angels who guided these bulls towards the 
town of Bani Israel. According to one 
narration, this is what is meant by Angels 
bringing and carrying the Taboot. While, 
according to another narration, people saw 
the taboot flying in the sky and then being 
put down between them. 


Imam Wahb bin Manba says that Taboot 
was 3 hands long and 2 hands wide. Imam 
Kalbi says it was made from the wood of 
Shamshaz, they same material by which 
Combs are made. 


Moreover, there is difference of opinion 
between the people regarding Sakina and 
Baqiyya. According to one narration, it 
means that there will be sakina of hearts 
which will cure the ikhtelaf regarding 
Taloot. 


Imam Wahb says that Sakina denotes a 
special soul from Allah which used to talk. 
Whenever there used to be any ikhtelaf, 
this spoke out and cleared the issue for 
them. Maula Ali says that Sakina was a 
fast wind, which also had a face, just like 
face of human. Imam Muja says that it 
was an animal like cat, with 2 wings, a 
tail, and shiny eyes. To which ever army 
this animal looked towards, they got 
defeated. Hazrat Ibn e Abbas says it was a 
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wash basin of gold brought from Jannah, 
in which hearts of Prophets got washed. 


This taboot also contained leftovers from 
the prophets, by which the people got 
peace and solace in their hearts. It 
contained the staffs and clothes of Hazrat 
Moosa and Hazrat Haroon, Nalain 
Mubarak of Hazrat Moosa, and Turban of 
Hazrat Haroon, and pieces of Tablets of 
Torah which got broken when Hazrat 
Moosa threw it when he saw his people 
worshipping the calf. So he kept the ones 
which did not break, and the broken ones 
got put into the Taboot. Hazrat Ibn e 
Abbas says there was Torah in it too. 
Imam Thauri says that it also contained 
the golden wash basin along with 2 bowls. 


War between Taloot an Jaloot 
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And when Talut left with the army, he said, 
"Indeed, Allah test you with a river. Thus, 
whoever drinks from it is not from my side, 
and whoever does not taste it is indeed 
from my side, except the one who takes a 
handful in his hand." However, they drank 
from it, except few of them. Then when he 
crossed it along with those who believed 
were with him, they said, "We have no 
strength today against Jaloot and his 


Alnoor Magazine 


army." However, those who were sure that 
they would meet Allah said, "How many 
times a small group overcomes a large 
group by Allahs will. And Allah is with 
those who are patient. 


And when they went forth to fight 
Jaloot and his army, they said, "Oh our 
Lord, pour patience upon us and make us 
steadfast and give us victory over the 
disbelieving people." 


So by permission of Allah they 
defeated them, and Dawood killed Jaloot, 
and Allah gave him kingship and 
prophethood and taught him whatever He 
willed. And if Allah did not repell some 
people through the others, then the earth 
would have been corrupted, but Allah is 
possessor of rewards upon the worlds." 


After seeing these signs everybody joined 
the army except for the people who were 
really young, or really old. Imam Sadi 
says that the count of these people was 
80,000. After they left their towns, King 
Taloot said to them that Allah will test 
them with a river. 


Hazrat Qatada and Hazrat Ibn e Abbas 
says that this river was between Jordan 
and Palestine. According to Imam Nasafi, 
this river was called Nahr us Shariya. So 
whoever passes this test, it will be proved 
that he will stay steadfast in other 
commandments as well. And whoever 
fails, it will be obvious that he won’t obey 
other commands either. 


Imam Qurtubi states that when they 
reached the river, the water looked 
attractive and sweet. This is why for the 
obeying people, drinking one palm was 
okay. This way, the extreme thirst could 
be a little quenched. Further, he says that 
this Ayah is a metaphor for the world. The 
river represents the Dunya. Further, the 
person who drinks a lot from it is such a 
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person who is extremely attracted to the 
beauties of the world. Then, a person who 
does not drink water at all represents a 
person who is god fearing and who is not 
attracted to the world at all, in our terms 
the Auliya of Allah. Finally, the person 
who drinks one handful, resembles a 
person who takes stuff according to his 
need from the World, not anything extra or 
out of the ordinary. 


Some people considered King Taloot to be 
a Prophet, as they did Istidlaal from the 
Ayah that Allah is going to test you, that 
this was a Wahi or Ilhaam. Others say that 
Hazrat Shamoeel was the Prophet, and 
that is how he got to know about the test 
of Allah. 


So there were people who drank the water 
more than the prescribed limit, whereas 
the god fearing people just drank one 
handful. Ibn e Kathir states that Hazrat Ibn 
e Abbas narrates that the people who 
drank only a handful, their thirst was 
quenched and they stayed in the army as 
well. As opposed to the people who drank 
without any limit, their thirst was not 
quenched, nor could they take a part in the 
war. This is how 76,000 people went back 
according to Hazrat Ibn e Abbas. Imam 
Qurtubi says that according to Hazrat Ibn 
e Abbas only 4000 people crossed the 
river with King Taloot and saw the army 
of 100,000 people of Jaloot. These people 
started complaining about their weapons 
and other stuff. Therefore, approximately 
a little over 3,680 people went back. 
Another narration according to Ibn Kathir, 
hazrat Barra says the Sahaba used to say 
that the quantity of our army on the day of 
badr was same as the obeying army of 
Hazrat Taloot. 


Ibn e Kathir says the God Fearing people 
in the army said victory does not depend 
on abundance of shortage of army. Rather, 
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it depends on patience and piety. Indeed 
Allah will help us. We have seen many 
times that a handful of people, dominate 
big armies of people. Do not be scared, be 
steadfast and show bravery. Allah is with 
you. 


Therefore, they came against Jaloot. Imam 
Qurtubi says that Jaloot was the leader of 
Amaliga, his shadow was | mile long. It is 


said that »» nation are descendants of him. 


It is narrated that in his army there were 
300,000 horse riders. Ibn e Kathir states that 
the army of king Taloot prayed to Allah with 
extreme humility to keep them steadfast and 
save them from running away and being 
scared. Allah fulfilled their wish and 
descended his help upon them. Therefore, 
this small army dominates the extremely 
large army of Jaloot. The person who killed 
Jaloot was Sayiduna Dawood. He put a rock 
in a sling and shot it towards Jaloot, by 
which he died. The narrations of Israel also 
say this that King Taloot had promised them 
that whoever kings Jaloot, I will give my 
daughter in his Nikkah, I will give him half 
of my wealth, and I will have him as equal 
partner in my kingdom as well. King Taloot 
fulfilled his promise and Hazrat Dawood 
became king eventually. Then he also got 
Nabuwat from Allah after Hazrat Shamoeel. 


Imam Qurtubi provides more detail on this 
issue, that Hazrat Dawood did not have a 
very long height as opposed to Jaloot. When 
the war broke out, Hazrat Dawood went to 
just watch the fight. On his way, he saw a 
stone, which said to him, pick me up, you 
can kill Jaloot through me. Then he picked 
it up. He moved a bit further, another stone 
said the same thing. He picked that stone up 
as well, and then upon moving further, a 3rd 
stone said the same thing. He packed all 
three in his bag and moved towards the war. 


When Jaloot came out and challenged 
people to fight, nobody dared to come in his 
competition. That is when Taloot announced 
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his promised which is already mentioned. 
Upon hearing this, Hazrat dawood came out 
and accepted the challenge. King Taloot saw 
his small age and physique and considered 
him to be weak and sent him back. After 
announcing 2 more times, nobody accepted 
the challenge except Hazrat Dawood. Then 
Hazrat Taloot asked him, if he has any 
experience. Hazrat dawood said yes, once a 
wolf came into my proximity, so I ripped off 
its head from its body. King Taloot said, 
Wolf is weak, do you have any other 
experience. Hazrat Dawood said yes, once a 
Lion came into my proximity, I grabbed 
both of its jaw and ripped his face apart. Do 
you consider Jaloot to be more powerful 
than a lion? 


Then King Taloot gave his armor to Hazrat 
Dawood which fit perfectly. Then King 
Taloot told him to take his horse and his 
weapons to fight with Jaloot. But Hazrat 
Dawood returned and said he want to fight 
according to his preference. When Hazrat 
Dawood took his horse and his sling 
towards Jaloot and got off his horse. Jaloot 
said, Have you come to fight me, just like 
you come near a dog? Hazrat Dawood said, 
yes, but you are way easier. Hearing this, 
Jaloot said that indeed I will feed your flesh 
to beasts and birds today. So they got close 
to each other to fight. 


Jaloot considered Hazrat Dawood to be 
weak and tried to hold him, so Hazrat 
Dawood moved his hand towards his stones 
and put it in his sling. According to some 
narrations those 3 rocks got attached and 
became one. So he invoked the name of 
Allah and threw the rocks by it. It hit Jaloot 
and he got killed. Another narration says 
that it hit him on his head and passed 
through it, and hit one group in the army 
and killed it. One narration says that after 
the rock hit Jaloot, it broke and got into 
many pieces, and every member of the army 
got hit one rock. So this rain of rocks killed 
the left over army. 


